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. FOREWORD. 


BY 
Upanyasa Ratnakara, Sastra Vidarada 
Pandit M. RAMA RAO, B.A., LT, Kumbakonam 
| Asthãna Vidvàn of Sri Vyasaraja Mutt. | 


One fine morning of April, Ihad the kind letter of the 
author, Sri D. R. Vasudeva Rau, of Visakhapatnam, introducing 
“himself to me as one, who knew me through my articles 
in the Dharmaprakash and requesting me to write a Fore- 
word to his translation of ‘Sri Vayustuti. Since it was a 
love-compelling task, I readily agreed and the Foreword is 
here. 


Translating one language into another is generally a 
difficult task and translating the bombastic and cumbroius 
Vàyustuti into English is an arduous and ‘laborious one. 
Sri Vasudeva Rau has risen equal to the occasion and 
has brought out a beautiful rendering of thé same in 
English, for which, he deserves the warm congratulations of 
one and all. His academical qualifications have stood him 
in good stead for bringing out this splendid work. 


Sri'Vàyustuti being a work of 41 verses prefixed with 
Sri Madhva’s two verses, may’ seem to be a petty prayer 
but viewed from the angle of its efficacy and personality 
cult it is a major composition. It is capable of removing 
all evil end ‘yielding all good, not only in this world but 
in the other, (Vide the ‘list of Phalasruti of each verse 
appended). ‘It' is verily a mantra to be chanted in the form 


vi 
of Purascharana or repeated mutterings, for the attainment 
of our desired ends. 


The hero of the Stuti is Sri Vàyu, who plays a vital 
role in the affairs of all. If he is inside our bodies, we 
live and if he goes out, we die. He is a member of the 
Rju group and Paraguklatraya, who will ever be pure and 
never do any wrong in thought, word and deed, both in 
his original form and avatars of Sri Hanüman, Bhima and 
Madhva. He is Jeevottama, the greatest of all jivas and 
a deputy of Vishnu in fulfilling the latter's mission, Where 
Vayu is, there is Visbnu and where Vishnu is, there is Vàyu. 
Compare M. B. T. Nirnaya 5-36 and the avatars of Râma 
and Krishna. In the 16th Chapter of Vayupurana, Sri Hari 
says that He will not accept anything without Vayu and 
so everything must be dedicated to him through Vayu 
alone. 


Hence we have been adding the saving phrase—Bhãrati 
Ramana Mukhya prânântargata='the indweller of the Chief 
Vayu, the Lord of Bhàrati'—in each and every dedication 
of ours to Sri Hari. Otherwise it will be lost in transit 
and usurped by the asuras. 


Sri Vàyu's superiority over all other gods is established 
in five of the ten Upanishads and Baiitta Sukta etc, sing 
his glories. Last but not least he is the recommending 
authority for moksha and the usher of the deserved, into the 
presence of Hari. So there is no Madhva but chants the 


Vayustuti. 


“The author of Sri Vayustuti is Sri Trivikrama Pandit, a 
veteran advaita scholar of Sri Madhva’s times. He met Sri 
Madhva, heard his learned discourses, argued with him for 15 
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days, was fully convinced of the untenability of advaita: and 
became an ardent follower of Sri Madbva. | Once while he 
was witnessing Sri Madhva's puja, the doors were shut for 
offering the naivedya to God. The inquisitive Trivikrama 
looked in through the key-hole and lo! he saw the three 
forms of Hanumàn, Bhima and Madhva worshipping the three 
forms of Hari viz:-Rama: Krishna and Vyasa. A genius as 
he was, he composed the Vayustuti of 41 verses and placed it 
at the feet of the Guru, when he came out. Though Sn 
Madhva was pleased, he disapproved of his own’ exclusiva 
praise and prefaced it with two verses of Nakhastuti of Sri 
Narasimha, which should be chanted by all, before comme- 
ncing and after completing the 41 verses. 


As per Trivikrama's statement in the last verse—‘stuti 
makrta harer Vayudevasya cáàsya, he has praised both Hari 
and Vàyu in these verses. Each verse eulogises Sri Hari and 
Vayu and has got two meanings. In this publication, our 
learned friend Sri Vasudeva Rau has translated the first 
meaning only and promises the second in due course. 


The synopsis of the verses is as follows:— 
Verses 1 to 3 Praise of the dust of Sri Madhva's holy feet. 
$5 4 to 5 Praise of Sr Vayu 
ss 6 to 8 Prayers to Sri Madhya, 
55 9, 10, 12 Reward for Satvikas 


35 11 Fate of Ràjasas 

F 13 Fate of Tamasas—Sri Madhva’s haters 
14 Prayer to Vayu for devotion 

55 15 Reward for devotion 

= 16 The fate of the threefold souls 


५5 17 to 21 Hanümàn's exploits 
22 to 28 Bhimá's heroic acts 
29 to 30 Appearance of Maniman 


viii. 


verses 31 to 35 Sri Madhva’s achievements 
» 36 to 37 Sri Vyasa’s avatar. 
38 to 39 Sri. Madhva's avatar 
» 490 Salutation to Sri Madhva 
» 4] Conclusion and phalasruti. 


Now remains the duty of the public to make the best 
use of this publication, encourage Sri Vasudeva Rau to- 
publish other works and earn the joint graces of Sri Hari. 
and Vayu. 


Aum Tatsat 


Dvaita Vilas, M. RAMA RAO 
18, Reddi Rao Tank North, Sri Rama Navami 
Kumbakonam. 16—4—1978 


INTRODUCTION 


सत्सट्डमानससरोवरमध्यवर्ती 
कृष्णांघिचारुकमलार्पिद्रचित् वृत्तिः | 
शास्त्रातिमञ्जुपदरंजितरम्यसंस— 
दास्माकद्ृत्सरख्बिजेऽस्तु स मध्वहंसः | 


Saint Vàdirája : Rukminisa Vijaya 1-5 


The Vayustuti of Trivikrama Pandita which upholds the 
sarvottamatva of Lord Sri Visnu and the jivottamatva of 
Sri Vayu holds a most hallowed and honoured place. in the 
Madhva sampradàya. It consists of 41 verses in the diff- 
cult sragdharà metre and the Nakhastuti of Acdrya Sri 
Madhva is prefixed to it. The Nakhastuti is read both at 
the beginning and the end of the parâyana of Vayustuti. 
For the circumstances leading to the composition of Nakha- 


stuti read the foreword written by Pandit Sri M. Rama Rao 
to this book. The purascarana of Vayustuti which is 
He3qeu yields both secular and spiritual benefits to the 
reciters according to saints Vyasaraja and Vadiraja. The 
phalasruti of each verse is given separately at the end of 
the entire translation of the verses. I have translated this 
profound and difficult work keeping in mind the Bhagavatha 
dictum: नभः पतन्त्यात्मसमं पतत्रिणः । 


It is now necessary to give a brief account of the life 
and works of Trivikrama Pandita, the most prominent of 
the Taulava disciples of the acãrya, who composed this 
powerful hymn in praise of the three avatãrs of Sri Vayu— 
Hanümàn, Bhima and Madhva. Fortunately for us some 
information is available in the Sumadhva Vijaya of Nara- 
yana Pandita, the youngest son of Trivikrama  Pandita. 


x 


Trivikrama Pandita who, according to Dr. B. N. K. Sharma 
)vide his History of Dvaita School of Vedanta and Its 
Literature, Vol. I) flourished C. 1258 to 1320, was the 
eldest son of Subramanya Pandita, a Tulu brahmin, who 
belonged to the àngirasa gotra, Subramanya Pandita who 
hailed from the Likuca family was noted for his poetic 
and scholarly attainments. His pious wife who was a 
devotee of Lord Sri Visnu prayed to be blessed with 
children enjoying long life. In due course by the joint 
graces of Sri Hari and Hara she was blessed with three 
children the eldest of whom was Trivikrama Pandita. It is 
said that this child ‘‘lisped in mumbers, for the numbers 
came". Narayana Pandita says that his father would. 
compose faultless poetry even when he was a child speaking 
indistinctly and gradually became a great poet even as the 
new-risen sun becomes brighter and brighter as the day 
wears on (M. V. XII[-47). While yet in his teens he com- 
posed the Usaharana, a Sanskrit kavya of great beauty, in 
nine cantos dealing with the  love-affair of Usa and 
Aniruddha. Though not convinced by advaita $àstra he 
continued to study and master it at the instance of his 
friends. At the advent of Trivikrama Pangita on the 
Vedantic horizon others like Bhanu Pandita sank into 
paleness. He had so well mastered the entire advaita. Sástra 
consisting of over a lakh of granthas that he could expound 
and defend it superbly. | 


“There is a tide in the affairs of men . which, taken 
at the flood, leads on to fortune"' says ShakespHere in a 
different context. One day Subramanya Pandita told his son that 
the upasana of nirguna brahman would not fetch the desired 
moksa. Consequently Trivikrama Pandita wished to study also 
the Sastras advocating sagunopasanà. He realised that all the 
twenty one bhasyas known during his time on the Brahma 
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sitras were-iúntelated : to, and" even in conflict: with, | one 
another. In.this:connection. if is: interesting; to: note. that 
his younger brother Sarikarücirya was -the:-librariam of 
Acarya Sri Madhva of whom Trivikrama had heard much. 
He therefore began to read -secretly the bhàsyas of ‘the 
acarya which. filled him with a sense of wonder and joy. 
He desired to listen to the discourses of the .acarya and 
to argue with him at the proper time. Later, when the 
acarya camped in the village of Padekudel and “expounded 
the Brahma sutras in the temple there, Trivikrama. Pandita 
heard him with great care and attention. After the discourses 
were over he wished to argue with the acarya. At the end 
of the historic debate which lasted fifteen days Trivikrama 
Pandita accepted defeat, begged his pardon and became a 
disciple of the acarya, Thereupon the acarya commissioned 
him to write a commentary on his sütra-bhasya. Accordingly, 
Trivikrama Pandita undertook the task and wrote the 
Tattvapradeepa. Besides Vayustuti he has also composed 
Nrisimhastuti and Visnustuti. 


This. edition of Vayustuti is meant chiefly for the 
ordinary reader and jignasu who does not possess a sufficiently 
good knowledge of Sanskrit and who cannot understand the 
ponderous verses written in the Gaudi style without the help 
of translation ‘and notes. The transliteration of each verse 
will enable even those unacquainted with the Devanagari 
script to read the work. It is hoped that they will be 
gradually tempted to learn the script. For: easier 
and. better understanding. each’ verse is translated, as 
far: as possible, in two ‘or three: separate sentences : and . as. 
much -inforfaation ‘as is possible is given in the notes. A 
few: popular variant readings of the text are also given here 
and there. I-am: aware that each; verse yields two meanings— 
one im:praisé. of: 5ri:Vàyu and the other in praise of Lord 


* 
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Sri Hari. Hence this work is also known as Harivayustuti, 
But I have brought out the former meaning only. I leave 
ft to a‘ competent and qualified person to bring out 
the latter meaning, I have derived much help from the 
learned and. lucid Sanskrit commentary of Veditma Yati 
and the exhaustive Kannada commentary of Vidya Vacaspati 
P. P. L. N. Upadhyaya. As Pandit Sri M. Rama Rao has 
given a synopsis of the work in his, learned foreword it 
was not found necessary to prepare a table of contents. 
However, some of the important topics may be mentioned 
here. They are: Enjoyment of the liberated souls in Vaiku- 
ntha (Verse 9); description of Vaikuntha (v [0); description 
of andhatamas (v 11); fate of nityasamsarins (v 12); fate of 
the tamasic souls (v 13); supremacy of Lord Sri Visnu and 
worship accordiag to gradation (v 15); fate of the three 
kinds of souls (v 16); the wonderful exploits of Hantiman 
(v 17-21); the heroic deeds of Bhima (v 22-28); the third 
victorious avatar of Vayudeva (v 30-32) and the description 
of Vedavyasa (v 37). 


lt is now my pleasant duty to offer my respectful and 
grateful thanks to Upanyãsa Ratnàkara, $Sástra Viśārada 
‘Pandit Sri M. Rama Rao who, though not personally known 
to me, kindly agreed to scrutinise my translation and to 
write a foreword to the book.  Pandit Sri Rama Rao is a 
distinguished sastrajna who has been incessantly engaged in 
the propagation of the philosophy of Sri Madhvacarya. He 
has also translated a few of the important Dvaita works 
in Tamil. It is really. kind of him to have spared his time 
in the midst of his philosophical, discourses and religious 
duties. as a mathadhikari. I am grateful to him for his 
sound suggestions and wise guidance. 1 offer my grateful 
thanks to Sri K. Balakrishna Rao, Trustee, Sri Gangabai 
Charities, Madras, for having kindly lent me the blocks of 
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the six beautiful photos adorning the book. My esteemed 
friend Sri K. Raghupati Rao’ of Dåsaprakāsh who has been 
a source of encouragement to me deserves special mention. 


My thanks are also due to my colleague Sri G. V. S. S, 
Sarma, M. A., who went through the Sanskrit proofs 
and offered useful suggestions. I am also thankful to 
Sri H. S. Guru Rao who cheerfully undertook to supervise 
the printing of this book in Madras and helped me 
in many other ways. My hearty and: profound thanks 
are no less due to the authorities of Rathnam Press who 
have always kept up their high standard “of printing and 
who executed this work with their usual Care and neatness, 
I now send forth this book into the world with the hope 
that -the learned readers as well as the jignàsus will offer 
their valuable and useful suggestions and point out defects— 
all of which will be attended to while preparing the next 
edition of this book. Iconclude this introduction with the 
following prayer of the acarya: 


अशेषकल्याणंगुणनित्यानुभवसत्तनुः | 
अशेषदोषरहित: प्रीयतां पुरुषोत्तमः ॥ ` 
D. R. VASUDEVA RAU. 


Visakhapatnam 
25 th August, 1978. 
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UDUPI LORD SRI KRSNA 


मन्दहासमृदुसुन्दराननं 
नन्दनन्दनमतीन्द्रियाक्कृतिम्‌ | 
gaia इह सन्निधापय 
gana तिशुचिप्रतिष्ठया ॥ 
॥ मघ्वविजय = ९-४३ ॥ 


॥ श्रीः ॥ 
नखस्तुतिः 


;, पान्त्वस्मान्‌ SORTA बलवन्मातज्ञमाद्यदूघटा 
कुम्भोचाद्रि विपाटनाधिकपटु प्रत्येकवज्रायिता; | 
श्रीमत्कण्ठीखास्य प्रततसुनखरा दारितारातिदूर- 
बन्द * 
अध्वस्त ध्वान्तशान्त प्रवितत मनसा भाविता नाकिवृन्द: ॥ १ ॥ 


- Pantvasman puruhatavairi balavanmatangmadyadghata 
Kumbhoccadri vipatanadhikapatu pratyckavajrayitah | 
Srimat kanthtravasya pratatasunakhara daritaratidara- 


Pradhvasta dhvatasanta: pravitatamanasa bhavitana- 
l kivrdaih WIN 


May the wide-spread and auspicious nails (claws). of. the 
lion-faced god Narasimha, who is in the company of His 
Consort Laksmi, protect us. His nails are individually like 
the thunder-bolt which is highly skilled in tearing asunder 
the lofty mountain-like heads of the herds of strong and 
intoxicated elephants in the form of the demons, the foes 
of Indra. His nails are also meditated upon by the groups 
of the denizens of heaven (devas) with their broad minds 
which are concentrated upon Him and from which the 
darkness of ignorance was driven away to a great distance 
and the (internal) enemies (of lust, anger, greed, pride and 
jealousy) were torn in twain. 


भूरिभागे : (Variant reading) 
it 


लक्ष्मीकान्त समन्ततो विकळयन्नेवेशितुस्ते समं 
पश्य/म्युत्तमवस्त दूरतरतोऽपास्तं रसो योऽष्टमः | 
यद्रोषोत्कर दक्षनेत्र कुटिल प्रान्तोत्थितामे ema 
खद्योतोपमविस्फुलिङ्ग भसिता ब्रह्मेशशक्रोत्कराः ॥ २ ॥ 


Laksmikanta samantato vikalayannaives'ituste samam 
Pasyamyuttamavastu duvatarto' pastam rasoyo'stamah 1 
Yadrosotkara daksanetra kutila prantotthitagni sphurat- 


Khadyotopama visphulinga bhasita brahmesa sakrot- 
s karah 11 2 1] 


Oh, the Consort of Laksmi! Although 1 made an all- 
round study of the Sastras, I do not at all find anything 
equal to you who are the master. The thing superior to 
you is (therefore) flung far and it is similar to the eighth 
taste. Brahma, Siva, Indra and their hosts are reduced to 
ashes by the sparks of fire resembling the sparkling glow- 
worm and issuing from the curved edge of your right eye 
filled with masses of wrath. 


॥ श्रीः ॥ 
वायुस्तुतिः 


'श्रीमद्विष्ण्वङ्त्रि नष्ठातिगुंणशुरुतम शरीगदानन्दतीर्थ- 
त्रैलोक्याचार्य MASS जलजरसतपांसवोऽस्मान्‌ पुनन्तु | 
वाचां यत्र sora) त्रिभुवनमहिता शारदा शारदेन्दु- 

ज्योत्स्ना भद्रस्मितश्री घवळितककुभा प्रेमभारं बभार ॥ १ ॥ 
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Srimadvisnvanghrinisthatiguna gurutama Srimad- 
anandatirthas 
trailokyacarya padojjvala jalaja lasatpamsavo' sman 
punantu l 
Vacam yatra pranetri tribhuvanamahita Sarada 
Saradendu- 
jyotsna bhandrasmitasri dhavalita kakubha prémabharam. 
babhara M 1.11 


May the particles of dust which shine in the dazzling 
lotus-like feet of the resplendent Anandatirtha (the author of 
bliss-giving Sastras) purify us. He is the preceptor of the 
three worlds and the pre-eminent guru of all gurus because 
of his sublime virtue of steadfast devotion to the feet of 
Lord Sri Visnu in the company of Laksmi. Bharati (Sarada), 
the goddess of speech and all Sastras, who is worshipped by 
(and in) the three worlds and who makes the quarters white 
by the lustre of her auspicious smile which is like the (moon) 
light of the autumnal moon, evinced (maintained) a deep-abid- 
ing love for these particles of dust. 


उत्कण्ठाकुण्ठ RBS जबविदिताजल सेवानुवृद्ध- 
'्राज्ञालज्ञानधूतान्धतमस घुमनो मौलि रल्लावलीनाम्‌ | 
भकस्युद्रेकावगाढ़ प्रघटनसघटात्कार संघृष्यम।ण- 

प्रान्त प्रागुयाड्म्रिपीठोत्यित कनकरज: पिज्ञरारज्जिताशाः ॥ २ ॥ :; 


Uthanthakuntha kolzhala javaviditajasra sevanuvrddha- . 
Prajnatma jnanadhitandhatamasa sumanomouli 
-ratnavalinam | 
bhakbyudrekavagadha praghatana sadhatatkara vU. 
sanghrsyamana- 
. Pranta pragryanghri pithotthita kanakarajah pinjara 
rañistąsak M 2: 


à 

May the particles of the golden dust which.have mingled 
with and reddened all the quarters purify us. The particles have 
arisen from the edge of the unexcelled foot-wear (of the acarya) 
on account of being rubbed against noisily out of intense and 
pure devotion by the set of jewels in the crowns of the gods. 
The desire of the gods to serve the acarya is known from their 
excited, quick and  unabated noise and their darkness of 
ignorance is destroyed by their knowledge of the omniscient. 


जन्माधिव्याध्युपाधि प्रतिहति विरह प्रापकाणां गुणानां 
अगुयाणामर्पकाणां चिरमुदितचिदानन्द सन्दोहदानाम्‌ | 
एतेषामेष दोषप्रमुषितमनसां द्वेषिणां दूषकाणां 

देत्यानामार्तिमन्धै तमसि विदधतां संस्तवे नास्मि शक्तः ॥ ३ ॥ 


janmadhivyadhyupadhi pratihativiraha prapakanam 
gunanam 
agryanamarpakanam ciramudilacidananda sandoha — | 
danam | 
etesames’a dosapramusiia manasam dvésinam dugakanam 
daityanamartimandhetamasi vidadhatam samstavé nasmi 
saktah 1131 


I am unable to praise fully the (glory of) the particles of 
dust of the feet-(of the acarya). They put an end completely to 
the occurrence of birth, mental agony, bodily diseases and their 
causes (such as nescience, lust, etc.). They give excellent 
qualities (of knowledge, devotion, etc.) to the devotees. They 
give abundance of manifested knowledge and bliss. They also 
give always endless agony in (the hell known as) andhatamas to 
the demons whose minds are sullied by the defects (of ignorance, 
wrong knowledge etc), who hate Sri Hari and His devotees and 
vilify them. 


SRIMAN MADHVACARYA 


aga त्वमपूर्वे सिन्धुमतरस्सद्वन्ध मध्वाचला- 
दुद्यातशशतयोजनं परमदश्शंसन्ति सन्तः क्षिती | 
चित्रं जेत्रभवचचरित्रमधुना यद्वेद वार्धि तरन्‌ 
नित्य कोटिसहलयोजनमपि cd राजवद्राजसे ॥ 


॥ श्री वादिराजः युक्तिमलिका गुणसौरम-३ | 


5 
अस्याविष्कतुकाम कलिमलकलळषेऽस्मिन्‌ जने ज्ञानमागे 
वन्द चन्देन्दरुदध द्मणिफणिवयोनायकाद्येरिहाद्य | 
मध्वाख्यं मन्त्रसिद्ठ॑ किमुत कृतवतो मारुतस्यावतारं 
पातारं पारमेष्ठ्यं पदमपविपदः प्राप्तुरापन्नपुसास्‌ ॥ ४ ॥ 


asyaviskartukamam kalimalakaluse’ sminjane 
jnánamargam 
vandyam candrendrarudra dyumaniphanivayo-nayaka- 
dyairirihadya À 
madhvakhyam mantrasiddham kimuta krtavato 
marutasy avatar am 


Palaram paramesthyam padamapavipadah praptura- 
panna pumsam M 4 1) 


It is needless for me to say that I am unable to praise Sri 
Vayu who is desirous of revealing (propagating) the way of 
correct knowledge to the (deserving) jivas who are badly affected 
by the defect of Kali age. Sri Vayu is worthy of being saluted 
and praised by Moon-god, Indra, Rudra, Sun-god, Sega (the 
lord of serpents), Garuda (the lord of birds) and all other jivas. 
He is protecting those (virtuous) persons seeking his protection 
and is known by Balitthã and other hymns. He has incarnated 
as Sri Madhva in this country and in Kali age and will obtain 
the post of Brahma and is free from all kinds of adversities. 


उद्यद्वियुप्रचण्डां निजरुचिनिकरव्याप्तकोकावकाशो 
बित्रदूभीमो भुजे योऽभ्युदितदिनकराभाङ्गदाढ्यप्रक्राण्डे | 
वीर्योद्धायी गदाम्रुयामयमिद्द gala वायुदेवो बिदध्या- 
दध्यात्मज्ञाननेता यतिवरमहितो भूमिभूषामणिर्म ॥ ५ di 
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Udyadvidyud pracandam nijaruci nikara-vyaptalokava- 
kaso 
bibhrad Bhimo bhuje yo’ bhyudita dinakarabhanga 
dadhya prakande 1 
Viryoddharyam gadagryamayamiha sumatim vayudevo 
vidadhyat 


adhyalmajniananea yativaramahito bhimibhugamanirme 11 


May that Vayudeva who as Bhima carried the best of maces 
dazzling like the lightning just striking and capable of being 
lifted only by (men of) excessive strength and whose upper part 
of the arm shone on account of the armlet as bright as the sun 
just risen and who has filled the interstices of the (fourteen) worlds 
with his own natural halo of brightness give me good and right 
knowledge. He's like a decorating jewel to the entire world. 
He is the chief of the gods known as Maruts.  Heis the 
controller of all spiritual knowledge and is worshipped by the 
best of ascetics. 


संसारोत्तापनित्योपशमद सदयस्नेहहासाम्बुपूर- 
प्रोय्रिययानवद्य चुतिमणिकिरणश्रेणि सम्पूरिताशः | 

- श्रीवत्साझाधिवासोचिततरसरल श्रीमदानन्दतीथे- 
्ीराम्मोविर्विभिन्दयाद्भवदनभिमत भूरि मे भूतिहेतुः ॥ ६ ॥ 


Samsarottapanityopasamada sidayasnéhahasambupira- 
Prodyadvidyanavadya dyutimenikiranasreni sam- 
puritasah À 
Srivatsankadhivasocitatarasarala S rimadanandatirtha- 
Ksirambhodhirvibhindyad bhavadanabhimatam bhurt mê 
bhutihetuh 116 1] 
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May the milky ocean of. Anandatirtha who is the giver of the 
eternal destruction of the powerful (three kinds of) heat of 
worldly life destroy completely my excessive evil which may crop 
up. He possesses the flood of the gentle smile mixed with love 
and compassion. He has filled the quarters with the rows of 
bright and faultless jewels of knowledge (in the form of 37 works) 
emanating (from him). He is the best among those to be in the 
abode of the Lord (who is) decorated with the Srivatsa mark and 
he is the cause of all prosperity. 


मूधेन्येषोऽञ्जलिमं दृढ़तरमिह d बध्यते बन्धपाश- 

च्छेत्रे दात्रे सुखानां भजति भुवि भविष्यद्विघात्रे qua | 
अत्यन्तं सन्ततं त्वं प्रदिश पदयुगे हन्त सन्तापभाजां 

अस्माकं भक्तिमेकां भगवत उत ते माधवस्याथ वायोः ॥ ७ ॥ 


mardhanyeso'ngalirme drdhataramiha te badhyate 
bandhapasa- 


chetre datre sukhanam bhajati bhuvi bhavisyadvidhatre 
dyubhartre 1. 
atyantam santatam tvam pradisa padayuge hanta canta- 
pabhajam 


asmakam bhaktimekam bhagavata uta te Madhavasyatha 
vayoh M" M 


0, Sri Vayudeva! these palms of mine are folded very 
tightly on my head in prayer to you who are the destroyer of 
of the rope of the Cycle of births and deaths. You are the 
giver of all kinds of happiness to those who worship you, in 
this world. You are the Would-be Brahma in the next Kalpa 
and you are husband of Bharati called Dyu. Iam indeed for- 
tunate. Give us who are having excessive sufferings in this 
world firm devotion to the feet of Lord Sri Visnu who is 
replete with the six qualities of prosperity, etc. and to the feet 
of you who are known as Vàyu since you are the giver of 


knowledge. 
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साओष्णामीशु शुम्रप्रभमभय qun भूभृद्रिभूति- 

भ्राजिष्णु भूरक्रभूणां भवनमपि विभोऽमेदि बभ्रे बभूवे | 

येन श्रूविश्रमस्ते अमयतु सुभृशं बश्रुवदूदुर्भृताशान्‌ 
न्तिभेंदावभासस्त्विति मयमभिमूर्भोक्ष्यतो मायिभिक्षून्‌ ॥ ८ ॥ 


Sabhrognabhisu subhraprabhamabhya nabhobhiri bha- 
bhrdvibhuti- 
bhrajisnurbhu rbhinam bhavanamapi vibho'bhedi babhre 
babhiive | 
yena bhrivibhramaste bhramayatu subhrsam babhru- 
vaddurbhritasan 
bhrantirbhedavabhasastviti bhayamabhibhurbhoksyato 
mayibhiksun 11 8 1] 


O, the pervading Mukhyaprana who has no fear (or who 
dispels the fear of his devotees), the sportive movement of 
your eyebrow created, sustained and destroyed the sky con- 
taining clouds, the (hot-rayed) sun and the (white-rayed) moon, 
the earth shining with the wealth of many kings (or of many 
mountains) and the world of the gods. May that (sportive 
movement) delude extremely the minds of the ascetics of the 
Mayavada school who possess wicked desires like a cat, who 
say that the knowledge of (five-fold) difference is illusory 
and are eligible to experience fear in the eternal hell. 


Jsi भाव भजन्ते सुरमुखसुजनाराधितं ते तृतीयं 
भासन्ते भासुरेस्ते सहचरच लितिश्चामरेश्वारुवेषाः | 
ages कण्ठलमस्थिरशुचिविलसत्कान्तितारुण्यलीला- 
लावण्यपूणकान्ताकुचभरसुळभा-हेषसम्मोदसान्द्रा: ॥ ९ ॥ 
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ye'mum bhavam bhajante susamukha sujanaradhitam 
te ti tiya 
bhasante bhasuraisle sahacaracalitaih cama- 
raiscaruvesah | 


vaikunthe kanthalagnasthirasucivilasatkanti tarunyalila- 


lavanyapurna kantakucabharasulabhaslesa sammoda 
sandrak ll 91 


O, Vayudeva, those (sattvic) good people who are wor- 
shipping this your third incarnation (as Madhva) which is 
worshipped well by good people of auspicious disposition like 
the excellent gods shine in Vaikuntha being attractively attired 
and fanned (with camaras) by the lustrous attendants. They 
are filled with deep happiness caused by the effortless embrace 
of the heavy breasts of the delightful women full of constant, 
faultless, ever-bright lustre of the body, youth and beauty. 


आनन्दान्मन्दमन्दा ददति हि मरुतः कुन्दमन्दार नन्द्या- 
बर्तामोदान्‌ दधाना मृदुपदमुदितोद्गीतक्ैः सुन्दरीणाम्‌ | 
बुन्देरावन्ध मुक्तेन्द्रहिमगु मदनाहीन्द्र देवेन्द्रसेव्ये 

मौकुन्दे मन्दिरेऽस्मन्नविरतमुदयन्मोदिनां देवदेव ॥ १०॥ 


anandanmandamanda dadati hi marutah kunda- 
mandara nandya- 


vartamodan dadhana mrdupadamuditodgitakail 
sundarinam | 


vrndairavandya muklendvahimagu madanahindra 
devendra 52०४८ 
e maukunde mandire’ sminnavirala mudayanmodinam 
o | dévadéva 1101 
2 . 
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O, Sri Vàyu, the god of gods! In this city of Vaikuntha 
which belongs to Lord Sri Mukunda (giver of liberation) the 
soft breezes wafting the fragrance of flowers such as jasmine, 
mandãra and nandyàvarta always give happiness to the 
liberated souls enjoying their innate bliss. This city is adored 
by the liberated gods such as the moon, the (hot-rayed) Sun, 
cupid, Sesa (Lord of Serpents) and Devendra who are prostrated 
by a bevy of beautiful women who sing sublime songs contain- 
ing soft and clear words. This is well known (from Bhagavatha 
and other pramanas) 


उत्तप्तात्युत्कटत्विट्‌ प्रकट कटकटध्वानसंघट्टनोद्य 

विद्युदूव्यदस्फुलिङ्गप्रकर विकरिणोत्काथिते बाघिताङ्गान्‌ । 
“sq पात्यमाना तरसि तत इतः fret: पङ्गिले ते 

aRt गरिम्णा *लपयति हि भवद्वेषिणो विद्वदाद्य ॥ ११ ॥ 


uttaptatyutkatatuit prakata kata katadhvana 
sanghattanodyad 
vidyudvyudhasphulingaprakara vikiranotkvathite 
badhitangan | 
udgadham patyamana tamasi tata ita, kinkarath 
pankile te 


panhtirgravnam garimna glapayati hi bhavadvesino 
vidvadadya 1 111 


O, Sri Vayudeva, the foremost of the jnanins! the heavy 
row of stones which is very hot, very cruel and shining and 
hurled here and.there by your servants is tormenting the bodies 
of your haters (tamojivas) in the hell of Tamas miry with the 
scattering of the heaps of sparks as bright as lightning caused by 
the collision of stones with the clear sounds of ‘Kata, Kata, 
This is well known (from the pramanas) 
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अस्नन्नस्मद्गुरूणा हरिचरणचिरध्यान सन्मङ्गटानां 
युष्माकं पाश्चमूमि धृतरणरणिकस्वर्गिसेव्यां aaa: | 
यस्तूदास्ते स आस्तेडघिभवमसुलभक्के शनिर्मोकरमस्त- 
प्रायानन्दे करथचिन्न वसति सतते पञ्चकष्टेऽतिकष्टे ॥ १२॥ 


asminnasmadgurunam haricaranaciradhyana 
sanmangalanam 
yusmakam parsvabhimim dhytaranaranikasvargi- 
séuyam prapannah | 
yastudaste sa aste’ dhibhavamasulabhaklesa nirmcka 
masta- 
prayanandam kathañcinna vasati satatam pasicakaste" 
tikaste 11-12 1] 


O, Sri Vayudeva, he who in this world though possessing 
the proximity of your place is indifferent to you who are our 
prime preceptor, who are enjoying excellent auspicious things 
such as happiness, etc. owing to your long meditation of the 
feet of Lord Sri Hari and who are worthy of being worshipped 
by the gods possessing intense desire, is always subject to the 
cycle of births and deaths which has: happiness almost next to 
nothing. It is difficult for him to get release from sorrow. But 
he never lives in the eternal hell the sufferings wherein are 
experienced by the five senses. 


क्षुत्क्षामान्‌ CAA रदखरनखर क्षुण्णविक्षोमिताक्षान्‌ 

आममानन्धकूपेक्षुरमुखमुखरेः पक्षिमिर्विक्षताङ्गान्‌ | 

पूयासुङमूतविष्ठाक्रिमिकुङकलिले तःक्षणा क्षिप्तशक्त्या- 
-..द्स्त्रज्नातार्दितांस्तद्विष उपजिइते वजकल्पा जलका: ॥ १३ ॥ 
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ksutksaman ruksa rakgo radakharanakhara 
ksunnaviksobhitaksan 
ümagnanandhakupe ksuramukhamukharaih °. 
puksibhirvikgatangan | 
puyasramutravistha krimikulakalite tatksanaksipia 
s'aktya- 
dyastra vratarditan taddvisa upajihate vajrakalpa 
jalukah 1 13 1 


0, Sri Vayudeva, the leeches which are similar (in hardness 
and sharpness) to the diamond (thunderbolt) approach your 
haters who are emaciated by hunger and who have their eyes 
teased and deformed by the sharp teeth and nails of the cruel 
demons who are submerged in the blinding well polluted by pus, 
blood, urine, faecal matter and (a swarm of) insects. Their 
bódies are wounded by birds having sword-sharp beaks and 
(uttering) harsh cries and they are (also) troubled at the same 
-moment by the row of spear and other weapons discharged 
at them. 


mañ मातरिश्वन्‌ Dager आतरिशप्तबन्धो 

स्वामिन्‌ सर्वान्तरात्मन्नजर जरयितजन्ममृत्यामयानाम्‌ | 

गोविन्दे देहि भक्ति भवति च भगवन्नूजितां निर्निमित्तां 
feast निश्चलां सद्गुणगणबृहतीं शाश्वतीमाशु देव ॥ १४ ॥ 


matarme matarisvan pitaratulaguro bhratarisia- 
ptabandho 
suamin sarvantaratmannajara jarayitarjanma- 
| क mrtyamayanam | 
govinde dehi bhaktim bhavati ca bhagavannurjitam 
l nirnimillam 
nirvyajam niscalam sadgunaganabrhatim sasvatimasu 
deva M 14 11 
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O, Mukhyaprana! oh, mother! father! matchless pre” 
ceptor! relative! lord! indweller of all! O, thou free from 
old age! destroyer of birth, death and diseases! O, thou 
having the six qualities (of prosperity, etc.)! Grant me 
soon unto Lord Sri Hari and yourself the devotion which 
ts ever-increasing, disinterested, sincere, steadfast, great with 


the group of qualities (such as detachment, knowledge, etc.) 
and eternal. 


विष्णोरव्युत्तमत्वा दखिड्गुणगणेस्तत्र भक्ति गरिष्ठां 

aes” श्रीधराभ्यामसुमथ परिवारात्मना सेवकेषु | 

यस्सन्धत्त विरिश्चि्चसनविहगपानन्तस्दरेन्दरपूर्व- 

ष्वाध्यायंस्तारतम्ये स्फुट मवति सदा वायुरस्मदू गुरुस्तम्‌ ॥ १५ ॥ 


visnoratyuttamatvat akhilagunaganaih tatra bhaktim 
garistham 
asliste sridharabhyamamumatha parivaratmana 
sevakesu 1 
yassandhalte virincisvasanavihagapanantarudrendra 
piirvegu 
adhyayamstaratamyam sbhutamavati sada 
vayurasmadgurustam 1161 


Sri Vayudeva, our guru, will surely and always protect 
him who possesses supreme devotion to Lord Sri Visnu 
who is supreme on account of the multitude of all (auspicious) 
attributes and who is ever embraced by Sri and Bhü (the 
two forms of Laksmi on either side) and (afterwards) 
devotion with the thought of gradation to such important 
gods as Brahma, Vayu, Garuda, Sesa, " Rudra, and Indra 
who are serving. Him as His retinue. 


* dPeb (Variant reading). 
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तत्त्वज्ञान्मुक्तिमाज: सुखयसि हि गुरो योग्यताहारतम्यात्‌ 
आधत्से मिश्रबुद्धीन्‌ त्रिदिव निरयभूगोचरान्नित्यबद्धान्‌ i 
तामिश्रान्धाधिकारुये तमसि gage दुःखयस्यन्यथाज्ञान्‌ 


विष्णोगज्ञाभिरित्थे श्रुतिशतमितिहासादि चाञकणेयाम; ॥ १६॥ 


tatvajnasimuktibhajah sukhayasi hi guro yog yata 
taratamyat 


adhatse misrabuddhan tridivanirayabhugocaran- 
nityabaddhan 1 


tamisrandhadhtkakhye tamasi subahulam duhkha- 
yasyanyathajnan 
visnorainabhirittham srutisatamitihasadi 
ca karnayamah N 16 1] 


0, Sri Vayudeva, preceptor (of the world), we hear from 
countless scriptural statements, epics and puranas that at the 
command of Lord Sri Visnu you give salvation to the mukti- 
yogya jivas (souls eliglble for salvation) possessing a correct 
knowledge of Lord Sri Visnu and other tenets and make them 
happy according to the gradation based on the merit of the 
swarüpa of the soul; that you make the nityasamsarins (the 
eternally bound jivas) possessing mixed knowledge wander in 
the three regions (of heaven, hell and earth); and that you put 
to intense suffering in the hell called andhatamas the tamoyogya 
souls (souls fit to be in hell) who possess wrong knowledge. 


बन्देडह d हनूमानिति महितमह।पोरुषो बाहुशाली 
ख्यातस्तेऽग्रयोऽवतारः सहित इह बहुब्रह्मचर्यादिषे; | 


सस्नेहानां सहस्वानहरहरहितं निदेहन्‌ देहभाजां 
अंहो मोहापहो यः स्पृहयति महतीं भक्तिमद्यापि रामे ॥ १७॥ 


ज्ञाने विरागे हरिभक्तिभा 


AF ॥ 


> 


S योगे । 


बळे 
न्‌ कदाचित्‌ p च wy 


वे धृतिस्थिति प्राण 
पुमा 


बुद्धौ च ara इनुमश्समान 
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vande ham tam hantimaniti mahitamahapauruso 
bahusali 
khyataste' gryo' vatarah sahita tha bahubrahma- 
caryadi dhormaih | 
sasnehanam sahasvanaharaharohitam nirdahan 
déhabhajam 
amho mohapaho yah sprhayati mahatim bhaktim- 
adyayi rame M 17 1l 


O, Sri Vayudeva, I pray and bow to that first incarnation 
of yours famous as Sri Hanumàn who even today desires 
(cherishes) intense devotion to Lord Sri Rama (in Kimpurusa), 
whose prowess is praised by all, who shines on account of his 
(strength of) shoulders, who is associated with such virtues as 
celibacy and others, who burns up daily the sins of the devout 
beings and destroys their erroneous knowledge and who possesses 
great endurance and strength. 


प्राक्‌ पव्वाशत्सहलैव्येवहितममितं योजनैः dd cd 
` यावत्सञ्जीवनाधौषधतिधिमघिकप्राणङङ्कामनेषीः | 
अद्राक्षीदुत्पतन्तं तत उत गिरिमुपाट्यन्त ग्रृहीत्वा55 
यान्तं खे राघवाङ्ग्रौ प्रणतमपि तदैकक्षणे त्वां हि छोकः ॥ १८॥ 


prakparicasat sahasrairvyahitamamitam yojanath 
parvatam tvam 
yavatsafijivanadyausad hanidhimadhika prana- 
l lamkamanaisih À 
adraksidutpatantar tata uta girimutpatayantam 
grhitvg” 
yantam. khe iaghavanghrau pranatamapi iadaikakşaņe 
tvam hi lokak M 181 
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O, Mukhyaprana, formerly when you brought the huge 
Gandhamadana mountain which was separated (from Lanka) 
by a distance of 50,000 yojanas and which is the treasure- 
house of Sanjeevani and other medical herbs, the world saw 
you then flying above from Lanka uprooting the mountain 
Gandhamadana, coming in the sky with the mountain and 
bowing at the feet of Lord Sri Rama, all in one instant. This 
is well known. 


क्षिप्तः पश्चात्सलील शतमतुलमते योजनानां स उच्चः 
तावद्विस्तारवांश्वाप्युपललव इव व्यम्रबुध्या त्वयाऽतः | 
स्वस्वस्थानस्थितातिस्थिरशक्ल शिलाजाल संइलेपनष्ट- 
च्छेदाङ्क: प्रागिवाभूत्‌ कपिवरवपुषस्ते नमः कौशलाय ॥ १९ ॥ 


ksiptah pascatsalilam satamatulamate yojananam 

sa uccah 

tavadvistaravanscapyupalalava iva vyagrabuddhya 
tvaya tak À 

svasvasthana sthitatisthirasakala silajala samstésa 
l nasta- 

cchedankan pragivabhit kapivaravapusaste namah 

kausalaya M 191 


O, Sri Hanüman possessing matchless intellect, though 
the mountain which is a hundred yojanas high and equally 
wide was flung by you easily and indifferently as if it were 
a small piece of stone (after the apes recovered), it was as 
before in its own place with its parts firmly together and 
with the mark of its being uprooted not seen, owing to the 
connection of the heaps of stones. My obeisance, O, one 
having & body of the best of apes, to your skill. 
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= दुष्टाघिपोरः स्फुटित कनकसद्वमे घृष्टास्थिकूटं 

निष्पिष्ट हाटकाद्रि प्रकटतटतटाकातिशङ्खो जनोऽभूत्‌ i 
येनाऽजौ राबणारिप्रियनटनपर्टुमुष्टिरिष्ट wee 

कि नेष्टे मे स ते5ष्टापदकटकतटित्कोटिभासृष्टकाष्ठः ॥ २० di 


drstva dustadhiporah sphutitakanakasadvarma ghrsta- 
sthikutam 


nispistam hatakadri prakatatatatatakatisanko jano'bhat À 
yena'jas Ravanaripriya natanapatuh mustiristam 
pradestum 


kim negtemê sate'stapadakatakatatithotibha- 
mestakastak M 20 lt 


O, Sri Haniiman, is not your fist able to give me 
what I want—that fist which is capable of doing what is 
dear to the foe of Ràvana (Lord Sri Rama)? The lustre 
of its golden bracelet has spread in all directions like a 
myriad lightning. When on the battle-field Ravana's golden, 
excellent armour was split and his ribs were pounded by 
the fist, people on seeing them mistook the chest of the 
lord of the evil-minded ones (demons) for a lake on the 
shining shore of the Méru mountain. 


देव्यादेशप्रणीति द्रहिणहरवरावध्य रक्षोविषाता- 
द्यासेवोद्यद्दयादेः सह जमकरोद्रामनामा मुकुन्द: | 

दुणप्रापे पारमेष्ठ्ये करतलमतुल माझ विन्यस्य wed 

drat मूयः प्रमूतप्रणयविकसिताब्जेक्षणस्त्वेक्षमाण; ॥ २१ di 
3 
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devyadesapraniti druhit tharavavavadya rakgovighatadi 
asevodyaddayardrahsahabhujamakarotiramanama 
mukundah | 
dusp ape paramesthye karatalamatulam miirdhni 
vinyasya dhanyam 


tanvan bhuyah prabhutapranaya vikasitabjeksana- 
stvesksamanah N 21 11 


Lord Sri Mukunda bearing the name of Sr Ràma 
being wet with kindness manifested by your services begin- 
ning with the conveying of the message of Sri Ràma to 
Seeta and of Seeta to Sri Rama and the slaying of demons 
(such as Aksakumara and others) who could not be killed 
on account of the boons (conferred on them) by Brahma and 
Rudra placed His matchless palm on your head. Looking 
at you again and again with His lotus-like eyes that are 
able to bless you and that are wide on account of exceed- 
ing love for you, He gave you the status of caturmakha 
Brahma difficult to be obtained and (also) the enjoyment 
of His constant presence. 


sa faa fim बहुरबलबकध्वंसनाद्ेन शोच- 
द्विप्रानुक्रोशपाशैरसुविधृतिसुखस्येक्रचक्राजनानाम्‌ | 

तस्मे ते देव कुर्मः कुरुकुलपतये कर्मणा च प्रणामान्‌ 
किर्मीर दुर्मतीनां प्रथममथ च यो नर्मणा निमेमाथ ॥ २२ ॥ 


jaghne nighnena vighno bahulabalabakadhvamsana dyena 
Socad- 


vipranukrosapagaih asuvidhriti sukhasyaikacakra- 
jananam | 


tasmai te deva kurmah kurukulapataye karmanda ca 
pranaman 


kirmiram durmatinam prathamamatha ca yo narmana 
nirmamatha 11 22 1) 


esfü wu 


ara च ब 


भीमसेनसमो नास्ति सेनयोरुभयोरपि i 
एडत्ये च Teed च 


पाए 
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O, deva! you who are the leader of the kuru race 
allowed yourself to be bound by the rope of pity for the 
sorrowing brahmins and as Bhima destroyed’ the obstacle 
caused to the happiness of the lives of the people of 
Ekacakra town by killing the highly powerful demon Baka. 
Afterwards you easily killed Kirmira (brother of Baka) the 
foremost of those possessing evil mind. To such a one as 
you we offer obeisance in word, deed and 'thought. 


कै निमेशलत्यायत्ने विजरवर जरासन्धकायास्थिसन्धीन्‌ 
gà त्व स्वध्वरे वा पशुमिव दमयन्‌ विष्णुपक्षद्विडीशम्‌ | 
७ ७ EIN 
यावत्मत्यक्षभूतं निखिछमखमुजं तर्पयामासिथासौ 
तावत्याऽयोजि तृप्त्या किमु वद्‌. भगवन्‌ राजसूयाश्चमेघे ॥ २३ ॥ 
* fadga (Variant reading) 


nirmathnan atyayatnam vijaravara jarasandhakayastht 
sandhin 
yuddhe tvam svadhvare va pasumiva damayan vignu- 
| paksadvidisam | 
yavat pratyaksibhatam nikhilamakhabhujam tarpayama- 
sithasau 
tavatya'yoji trptya kimu vada bhagavan rajasuyasva- 
medhe 11 23 it 


O, Sri Vayudeva, the best of the gods free from old age 
and one having the six attributes (of prosperity, etc.,), say 
whether Lord Sri Krsna, the enjoyer of all sacrifices and 
who appeared in person, was. so much pleased by you 
with the Rajasiya and Aswamedha sacrifices as with your 
breaking in the battle the joints in the body of Jarasandha 
the chief of the haters of gods (who are the helpers of 
Sri Hari) effortlessly like an animal at a good sacrifice 
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mesa तव रणमरिदन्‍्नुद्गदोदामबाहोः 

बहक्षो हिण्यनीकक्षपणसुनिपु्णं यस्थ सर्वोत्तमस्य | 

शुश्रषाथे चकथे स्वयमयमिह*सवक्तुमानन्दतोथे- 

श्रीमन्नामन्‌ समर्थस्त्वमपि हि gaa: wags प्रपद्ये ॥ २४ ॥ 
* स्वयमयमथ, (Variant reading) 


Rsvelaksinattahasam tava ranamarthan udgadoddamabaho 
bahvaksauhinyanika ksapanasunipunam yasya sarvotta- 
masya 1 
Susrisartham cakartha svayamayamiha (matha) 
samvakiumanandatirtha— 


$rimannaman samarthah tvamapi yuvayok padapadmam 
prapadye M 24 nl 


0, Sri Mukhyaprana bearing the prosperous name of 
Anandatirtha who destroys the foes (of Lord Sri Hari and 
His devotees) and whose strong shoulders bear the unexcelled 
mace, I take refuge in the lotus-like feet of both of you 
(Sri Vedavyãsa and Sri Vayu). For, Sri Vedavyasa and 
then yourself are capable of describing well the battle you 
made in order to serve the supreme Lord. Your battle is 
noted for being dexterous in destroying the aksauhinr armies 
of the foes and (also) for the loud laughter enhanced by 
your leonine roar. 


द्वद्यन्ती age मां ganis aura, द्रावयन्तीमविद्या- 

निद्रां विद्राव्य सद्यो रवनपडुमथा5पाद्य विद्यासमुद्र । 

वाग्देवी सा सुविद्या द्रविणद विदिता द्रौपदी रुद्रपल्या- 
ुद्रिक्ता द्रागभद्राद्रहयतु दयिता पूर्वेमीमाञज्चया ते ॥ २५ ॥ 
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druhyantim hrdrham mam drutamanila balad. dravayan- 
timavidya- 


nidram vidravya sadyo racanapatumatha' padya vidya- 
samudra 1 


vagdevi sa suvidya dravinada vidita draupadi rudra- 
patnyadt 


udrikta dragabhadrad rahayatu dayita purva- 
bhima'jfiayate Y 26 1 
O, Sri Vayudeva, the ocean of spiritual knowledge, the 
.giver of wealth in the form of good knowledge and who 
was. previously Sri Bhima! Draupadi who is famous and 
superior to: goddesses beginning with Parvati and others 
(or superior to Parvati, Saci and others) and who is goddess 
of speech is your spouse. May that Draupadi release me 
from the inauspicious SamSaric bondage by (first) destroying 
quickly by your command the treacherous slumber of nescience 
that is (deeply) rooted in my heart and that is driving me 
(bither and thither) by means of the lure of money and 
then by making me skilled in composing unpremeditated 
verses (in praise of you). 


याभ्यां gagad: कुरुकुलजनने क्षत्रविप्रोदिता भ्यां 
ब्रह्मभ्यां ब्रेहिताभ्यां चितिसुखवपुषा कृष्णनामास्पदाभ्याम्‌ | 
निर्मेदाभ्यां विशेषाद्‌ द्विवचनविषयाभ्याममूभ्यामुभाभ्यां* 
तुभ्य च क्षेमदेभ्यः सरसिजबिलसल्लोचनेभ्यो नमोऽस्तु ॥ २६ ॥ 
* द्विवचनविषयाभ्यामुभाम्याममूभ्य (Variant reading) 
yabhyam susrisurasih kurukulajanane ksatraviprodita- 
bhyam 


brahmabhyam brimhitabhyam citisukhavapusa krsnana- 
maspadabhyam | 


nirbhedabhyam viáesad dvivacanavigayabhyam amúbhyam 
| ubhabhyam 


tubhyam ca ksemadebhyah sarasijavilasallocanebhyo — . 
namo’ stu ll 26 1l 
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(O, Sri Vayudeva) when you were born inthe dynasty 
of king Kuru (as Bhima) you desired to serve Krsna- 
Vedavyasa who manifested (respectively) in the ksatriya clan 
and the brahmin caste, who are denoted by the name 
‘Krsna,” who are free from any difference and are spoken 
of as two separately (as Krsna and Vedavyasa) with the 
help of (the concept of) Visesa, who possess a body of the 
form of knowledge and bliss, who are denoted by the word 
‘Brahma’ and who are replete with auspicious attributes. 
To these two forms and to you who give us moksa and 
who possess eyes that shine like lotus, I offer my obeisance. 


गच्छन्‌ सौगन्धिकायै पथि स हुनुमतः पुच्छमच्छस्य भीमः 
Dag नाशकत्‌ स तवमुमुरुत्रपुषा मीषयामास चेति | 
पूरणज्ञानौजसोस्ते गुरुतमवपुषोः श्रीमदानन्दतीर्थ 

क्रीडामात्रे तदेतत्‌ प्रमदद सुधियां मोहक द्वेषभाजाम्‌ ॥ २७ d 


gaccan saugandhtkarthasi pathi sa hanumatah puccha- 
macchasya Bhimah 


proddhartum nasakat sa tuamumuru vapusa bhigaya- 
masa ceti 1 


$urnajfianaujasoste gurutamavapusoh $rimadanandatirtha 


kridamatram tadetat pramadada sudhiyam mohaka 
dvesabhajam M 27 


O, Srimad Anandatirtha, the best of preceptors, that 
deed of Sri Bhima who while going to fetch the Saugan- 
dhika flower (at the request of Draupadi) was unable to 
lift well on the way the tail of the pure Hanüman who 
frightened him by assuming a huge form gives happiness to the 
virtuous and delusive knowledge to the demons (haters of Lord 
Sri Visnu). ‘It is only a sport of your two incarnations of 
Bhima and Hantiman possessing knowledge and strength. 
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Ja: कोटीरटीक: कुटिलकदुमतीनुत्कटाटोपकोपान्‌ 

द्राक्‌ च Cd सत्वरत्वाच्छरणद गदया पोथयामासिथारीन्‌ | 
उन्मथ्यातथ्य मिथ्यात्व वचनवचनानुत्पथस्थांस्तथाडन्यान्‌ 
gzs: स्वप्रियाये प्रियतमकुसुम प्राण तस्मै नमस्ते ॥ २८ d 


buhvih kotiratikah kutila katumatin utkatatopakopan 


drak ca tvam satvaratvat Saranada gadaya pothayama- 
sitharin | . 


unmathyatathya mithyatua vacanavacanan utpathastham- 
statha’nyan - 
prayacchas avapriyayat priyatamakusumam prana 
tasmai namaste | 28 11 


O, Sri Mukhyaprana who gives Lord Sri Hari, the 
protector, to the devotees! 1 salute you who did such 
glorious deeds as approaching to strike and then smashing 
quickly with your mace many crores of foes possessing 
crooked and cruel minds, abundant pride and anger; 
subduing other enemies like those deviating from the Vedic 
path and having such false statement as the unreality of 
the universe; and giving to your dear Draupadi the Saugan- 
dhika flower most dear to her. 


देहादुत्कामिताना मधिपति रसतामक्रभाद्वक्रबुद्धि; 

कुद्धः कोवेकवश्यः क्रिमिरिव मणिमान्‌ दुष्कृती निष्कियाथेभ्‌ | 
चक्रे मूचक्रमेत्य ककचमिव सतां चेतसः कष्टशाखं 

ger चक्रपाणेगुणगणविरह जीवतां चाषिक्कत्य ॥ २९ ॥ 
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dehadutkramanitanam adhipatirasatam akramadvakra- 
buddhih 

kruddhah krodhaikavas$yah krimriva maniman duskrti 
niskriy@riham | 

cakre bhitcakrametya krakacamiva satam cetasah kasta- 
Sastram 


dustarkam cakrapanéh gunaganaviraham jivatam 
l cadhikrtya ll 29 1! 


The sinful Maniman, the lord of the wicked demons 
who were killed by Bhima instantly, of crooked knowledge and 
short temper and so entirely subject to fits of anger like 
the worms, composed, after being born on earth, out of 
vengeance a Sastra containing arguments that are (torturous) 
like the saw to the minds of the virtuous and cause diff- 
culty. In this Sastra he referred to the absence of the host 
of attributes in the Lord holding discus in His hand (Lord 
Sri Narayana) and to the identity of the Lord with the 


individual. 


तदूदुष्परक्षानुसारात्कतिपयकुनरेराृतोऽन्येर्ि सृष्टो 

mare Aasi वितथमिदमिति ह्येष पाषण्डवादः | 
तद्युक्तामासजारप्रसरविषतरूद्दाह दक्षप्रमाण- 
ज्वालामालाधघरोडमिः पवन विजयते तेऽवतारस्तृतीयः ॥ ३० ॥ 


tadduspréksanusarat hatipuya kunarath adrto— 
i ‘nyairvisrsto 
brahmaham nirguno' ham vitathamidamiti hyesa paganda 
vadah l 
tadyuktabhasajala prasara visatarüddaha dakgapramana- 
jualamaladharo'gnih pavana vijayate te vatarastri- 
tiyah 1 30 1 
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It is well known in the puranas.that the argument of 
the opponents of the Veda that I am Brahman, that I am 
attributeless and that the world is unreal was accepted in 
accordance with Maniman’s wicked intent by some persons 
of evil mind and rejected by the virtuous. O, Mukhya- 
prana, glorious is your third incarnation (as Madhva) which 
like the great circle of fire in the form of valid scriptural 
statements is capable of completely burning the poisonous 
tree in the form of fallacious arguments that are spreading 
all around. l 


आक्रोशन्तो निराशा भयभरविषशा: स्वाशयारिछनदर्पाः 
वाशन्तो देशनाशस्त्विति बत कुषियां नाशमाशा दशाउशु | 
: घाबन्तोञ्छीङशीका वितथशपथशापाशिवाशशान्तशौर्या: 
ag व्याख्यानपिंहनादे सपदि quu मायिगोमायवस्ते ॥ ३१ ॥ 


akrosanto nivasa bhayabharavivasas svasayas chinna- 
darpah 
vasanto desanasasivti bata kudhiyam nasamasa dadasu 1- 
dhavanto'slilasila vitatha Sapathasapasivassanta sauryah 
tuadvyakhya simhanade sapadi dadrsire mayigomaya- 
vaste 11 31 11 


“O, Srimad Anandatirtha, on hearing your. leonine roar 
of discourse the foxes in the form of mayavadins who 
were defeated by you were seen at that moment by good 
people running away swiftly in all the ten directions calling 
to one another, bereft of. all hopes of conquering you. 
Their views were under others’ control owing to the pro- 
fusion of fear and their pride was entirely humbled. They 
were crying that the destruction of the evil-minded fellows 
is the destruction of the entire country. Possessing uncultured 
qualities and their courage fully subdued, they rendered them- 
selves inauspicious by their false oaths and curses 

4 
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त्रिष्वप्येवावतारेऽ्वरिमिरपछण हिंसितो निर्विकारः 
स्ेजञस्स्ेशक्तिस्सलगुणगणापृणेरूपप्रगरभः | 

स्वच्छः स्वच्छन्दमृत्युः सुखयसि सुजनं देव किं चित्रमत्र 

त्राता यस्य त्रिधामा saga वशगं किङ्कराइशङ्कराद्याः ॥ ३२ ॥ 


trisvapyevavataresu aribhirapaghrnam himsito nirvikarah 


sarvajnassarvas'aktis sakalagunaganapirnaripapra- 
galbhah | 


svacchah svacchandamrtyuh sukhayasi sujanam deva 
kim citramatra 


trata yasya tridhama jagaduta vasagam kinkarasean- 
karadyak 1 3211 


O, Mukhyaprâna, what wonder is there in it that you 
who please muktiyogya jivas were unchanged in all your 
three incarnations (of Hanuman, Bhima and Madhva) des- 
pite being mercilessly tormented by the enemies (such 
as: Ravana, Duryodhana and the Gandavatas) You are 
omniscient, omnipotent, richly possessed of the multitude of 
all (auspicious) attributes of your mülarüpa, pure and have 
death under your control. To you the Lord of the three 
worlds (of Vaikuntha, Anantãsana and Svetadvipa) is the 
protector, the universe is subordinate and the gods beginning 
with Rudra and others are servants. 


उचन्मन्दस्मितश्रीमृदु मधु मधुरालाप ATRI- 
पूरासेकोपशान्तासुख सुजन मनोलोचनापीयमानम्‌ | 

सन्द्रक्ष्ये सुन्दरं सन्दुहदिह महदानन्दमानन्दतीथे- 
श्रीमद्वकतरेन्दुबिम्बं दुरितनुदुदितं नित्यदाह्‌ कदा नु ॥ ३३ d 


भच ह Segue र 117 एव qi मु PETS गि 


' qogSecepag reo qeoqig emer 
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udyanmandasmita srimrdu madhu madhiiralapa 
piyusadhara- 
parasekopasanta sukha sujana manolocanapiyamanam l 
sandraksye sundaram sanduhadiha mahadananda- 
manandatirtha- 


srimad vaktrendu bimbam duritanududitam nityadaham 
kada nu ll 331] 


O, Srimad Anandatirtha who gives the eternal Lord Sri 
Visnu to the devotees! When shall I see your beautiful 
lustrous face which is like the orb of the moon, which is 
exalted, which gives exceeding happiness to your servants 
here and which always removes (their) sins. Your face is 
being enjoyed with their minds and eyes by the virtuous 
whose unhappiness is removed by the sprinkling of the 
endless flow of the words of nectar which are rendered 
tender and sweet as honey by the lustre of your gentle smile. 


प्राचीनाचीर्णपुण्योच्चयचतुरतराचारतश्वारुचित्तान्‌ 

agai रोचयन्तीं श्रतिशतवचनां श्रावकांश्चोधचुञ्चन्‌ । 
व्याख्यामुत्खातदु:खां चिरमुचित महाचाये चिन्तारतांस्ते 

चित्रां सच्छास्त्रकतश्चरणपरिचरान्‌ श्रावयास्मांश्च किञ्चित्‌ ॥ ३४ N 


pracinactrnapunyoccaya caturutaracaratascarucittan 
atyuccam rocayantim srutisatavacanam sravakam 
Scodya cusicun 1 
vyakhyamutkhataduhkam ciramucitamahacarya 
cintaratamste 


citram sacchastrakartah caranaparicaran sravayasmamsca 
kiñcit I 34 H 
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O, Srimad Anandatittha! composer of defeitless 3६508 
and ‘Worthy and eminent preceptor! also make us whose 
thoughts are filled with you for a long time and who are wor- 
shippers of your feet listen a little (in accordance with our 
eligibility) to your marvellous and pre-eminent discourse. 
Your discourse which is in tune with the Veda pleases by 
means of dispelling doubts and fully destroying unhappiness 
(arising from ignorance) the disciples who possess pure 
minds owing to their good observance which is effective due 
to the cluster of merit acquired by disinterested acts well 
done in the previous birth and who are expert in the 
matter of (asking) questions. 


पीठे रल्लोपक्ळप्ते रुचिररुचिमणिज्योतिषा संनिषण्ण 

ब्रह्माणं भाविन त्वां ज्वलति निजपदे वैदिकाद्या हि. विद्याः | 
सेवन्ते मूतिमत्यस्सुचरितचरितं भाति गन्धवेगीतं 

प्रत्येकं देवससत्स्वपि तव भगवन्नर्तितद्योवधूषु ॥ ३५ ॥ 


pithe ratnopakirpte rucirarucimani jyotisa sannisannanm. 
brahmanam bhavinam tvam jvalat? nijapade vaidikadya 
| hi vidyah 1 
sevante murlimartyassucarilacaritam bhatt gandhar- 
vagitam 
pratyékam devasamsatsvapi tava bhagavannartitadyo- 
vadhagu 1 35 1] 


O, Srimad Anandatirtha of supremely eminent conduct 
and one having the six attributes (of prosperity, etc.,)! the pre- 
siding deities of learning beginning with that of Vedic lore 
and others in their own real form are worshipping you. 
You who are the future Brahmã are seated in your own 
home (satyaloka) on a throne studded with (nine) jewels 
and which is sbining resplendently with the light of the 
delightful and lustrous gems. It is well known that your 
glory shines being sung separately by the gandharva ,musi- 
cians in the gods' assemblies consisting of the dancing 
celestial nymphs. 


By 
सानुक्रोशेरजलं जनिमृतिनिरयाद्यर्मिमालाविळेडस्मिन्‌ 
संसाराब्धो निमञ्चान्‌ शरणमशरणानिच्छतो वीक्ष्य जन्तुन्‌ | 
युप्मामि: प्रार्थितस्तन्‌ जलनिधिशयनस्तत्यवत्यां महषः 
व्यक्तश्िन्मात्रसूतिन wg भगवतः प्राकृतो जातु देहः ॥ ३६ ॥ 


sanukrosairajasram janimrtinirayadyurmimalavile’ smin 
 Samsarabdau nimagnan saranam asarananicchato 
viksya jantin | 
yugmabhih prarthitassan jalanidhisayanah satyava- 
tyam mahargeh 
vyaklascinmatramurtih na khalu bhagavatah prakrto 
jatu dehah M 36]! 


Lord Sri Hari lying on the ocean manifested Himself 
(as Bhagavàn Vedavyasa) in Satyavati by the great sage 
Parasara with pure knowledge as His body on being requested 
by you (and other gods) who had pity caused by seeing 
all the human beings who are without a protector and are 
desirous of a protector and who are always submerged in 
this ocean of. samsara which is rendered turbid by the 
(endless) series of waves beginning with birth, death and 
suffering in hell. It is well known that the body of Lord 
Sri Hari endowed with the six attributes (of prosperity etc.) 
is never of material form. 


अस्तव्यस्त समस्तश्वतिगतमधम रलपूर्ग यथाऽन्धेः 

अथे लोकोपकृत्ये गुणगणनिल्यः सूत्रयामास HAT | 
योऽसौ व्यासामिघानस्तमहरहर्भक्तितस्त्वत्मसादात्‌ 

:सद्यो विद्योपलब्ध्ये गुरुतममगुरुं देवदेवं नमामि d ३७ ॥ 
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astavy astam samastasrutigatamadhamai ratnapugam 
yatha'sidhaih 
artham lokopakrtyat gunagananilayah sutrayamasa 
Rrisnam | 
yo’ sau vyasabhidhanastamaharahahbhaktitahtat. 
| prasadat 
sadyo vidyopaladhyai gurutamamagurum devadevam 
हैं namami M 371 


Lord Sri Hari bearing the name of Bhagavan Védavyasa 
who is the refuge of the host of (auspicious) attributes 
(such as knowledge, bliss, etc.) strung together for the good 
of the virtuous in the form of aphorisms the entire meaning 
found in all the Vedas which had been misinterpreted by 
the ighorant and wicked persons like the bunch of jewels 
disarranged by the blind. I salute with devotion every day, 
for the acquisition of right knowledge by His grace, that 
Lord Vedavyàsa who is the supreme preceptor, who has no 
preceptor for himself and who is the lord of the gods 
(such as Brahmà and others) 


आज्ञामन्येरधार्या शिरसि परिसरद्रश्मिकोटीरकोटो 
gemessen! दघदनुसरणादर्थितो देवसङ्घैः | 

भूमावागत्य regesque भाष्ये 

दुर्भाष्ये व्यस्य दस्योमेणिमत उदितं वेदसदयुक्तिभिस्त्वस्‌ ॥ ३८ ॥ 


ajnamanyairadharyam sirasi parisardrasmikotirakotau 
krsnasyaklistakarma dadhadanusaranadarthito deva- 
l sanghath 1 
bhumavagatya bhamannasukharamakaroh brahmasutrasya 
bhasyam 


durbhagyam vyasya dasyoh manimata udita véda- 
sadyuktibhistiam Y 38 1 


31. 


O, Sri Mukhyaprattia of great glory! you of faultless 
deed bore the command of Lord Sri Krsna which cannot 
be borne by any others except you on your head decorated 
by the edges of the crowns which have their rays. spread 
all around. Being requested by the hosts of gods following 
you, you composed by côming to this earth the Brahmasütra 
Bhasya which cannot be composed by others of imperfect 
knowledge, by refuting with the help of the  faultless 
Vedic statements the wicked interpretation written (earlier) 
by the. demon Maniman, the thief (of the world). 


भूत्वा क्षेत्रे विशुद्रे द्विजगणनिलये रोप्यपीठाभिधाने 

तत्रापि ब्रह्मजातिलिभुवनविशदे मध्यगेहाख्यगेहे | 
पारित्राज्याधिराजः पुनरपि बदरीं प्राप्य कृष्ण च नत्वा 

कृत्वा भाष्याणि सम्यग्व्यतनुत च भवान्‌ भारताथप्रश्राशम्‌ ॥ ३९ ॥ 


bhitva ksetre visuddhe dvijagananilaye ranpyapitabhi- 
| l dhane 
latrapi brahmajatistribhuvanavisade madhyageha- 
khyagehel ` 
garivrajyadhirajah punarapi badarim prapya krsnam 
| ^ ca natva 
kriva bhasyant samyaguyatanuta ca bhavan bhara- 
| tartha prakasam 11 39 N 


(O, Sti Mukbyaprana)! You incarnated in Udupi known 
as the silver pedestal (Rupyapitha) which is the abode of 
the exceedingly pure Brahmana class, in Pajakaksetra which 
is very pure in all the three worlds and that too in the 
brahmin family and in the house of Madhyageha Bhatta. 
Becoming the king of ascetics and going to Badari again, 
saluting also Lord Sri Hari and composing the (upanisad) 
bhasyas, you wrote a work (Mahabharata Tatparya Nirnaya) 
clarifying the meaning of the (epic) Mahabharata. 


32. 


1 


बन्दे त खा सुपूरणप्रमतिमनुदिना5सेवितं देवबृन्दें: 
À XE बन्दारुमीशो श्रिय उत नियत श्रीमदानन्दतीथरैम्‌ | 
- वन्दे मन्दाकिनीसस्सरिदमरजलासेकसाधिवयसङ्ग 
बन्देऽहे देव भक्त्या भवभयदहने सञ्जनान्मोदयन्तस्‌ | ४०-॥. 


“-vande tam tva supurnapramatim anuding’ sevitam 
devavrndaih 
vande vandarumise Sriya uta niyatam $rimadananda- 
tirtham | 
vande mandahkinisatsaridamalajalasekasadhikya sangam 


vande’ ham deva bhaktya bhavabhayadahanam sajja- 
" nan modayantam Y 40 1 
O, Sri Vayudeva! I salute and praise you who are 
famous in all the worlds, who are being served well daily 
by the hosts of gods and who possess perfect and superior 
knowledge. I salute and praise you, Sri Anandatirtha who 
are necessarily disposed to salute (and praise) Lord. Sri 
Hari, the lord of all and Laksmi. I salute and praise you 
who burn up the fear arising from samsãra and delight 
the muktiyogya jivas and whose contact is of greater glory 
than that of the ablution in the pure waters of the -holy 
Ganges 


सुनह्मण्यार्यसूरेस्सुत इति, uuu :केशवातम्दतीथे- 

^. श्रीमत्पादाव्जभक्त: स्तुतिसंकृत हरेर्वायुदेवस्य चास्य । 
(० =: -तस्ादार्चादरेण ग्रथितपदलळसन्माल्या Baa: ये 
` ` हराष्यामु नमन्ति प्रततमतिगुणा मुक्तिमेते asa ॥ 9 olla, 
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subramanyakhya sireh suta iti subhrsam kedava- 
nandatirtha- 
$rimatpadabja bhaktak stutimakrta harervqyudevasya 
| casya 1 
tatpadarcadarena gratithapadalasanmalaya heteya ye 


samradhyamu namanti pratatimatiguna muktimate 
vrajanti 11411] 


Trivikrama Pandita, the son of the schor known as 
Subramanya who is a devotee of the: glorious lotus-like feet 
of Lord Sti: Hari: and: Srimad Anandatirtha- composed this 
paean in honour of Lord Sri Hari and Sri Vayu. ‘Those 
devotees who worship well and salute, these two—-Lord Sri 
Hari and Sri Vayu-with this shining garland of words 
strung together by him with the devout desire of worshipp- 
ing the feet of Lord Sri Hari and Sri Vayu will possess 


wide Knowledge, (sterling) qualities (such as devotion, etc.) 
and attain bliss 7 
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श्री! os 
EXPLANATORY NOTES 


नखस्तुति 
V ERS E | 1. 


The acarya has appropriately employed शादूलविक्रोडित in 
the first-half. of. the verse. and. wrat in the latter half. 
The acàrya intends ‘thereby that after killing: the demon 
Hiranyakasipu.; playfully (like “a lion) the Lord wore ‘the 
intestines :-as‘.a garland, 


» प्रत्येकवजायिता; The acarya has brought ‘out. by this 
expression the glory. and distinctiveness of. the Lord from 
the rest.of, creation. "While a lion has to ‘employ all its 
nails to kill its prey, the Lord can kill innumerable foes 
simultaneously by using only one of His nails... Again 
though the nails of the Lord are compared to the thunder- 
bolt of Indra, we must remember that whereas Indra has 
to use a weapon different from him, the Lord uses his 
nails which are not different from him. The अभेद between 
the Lord and His nails (and the various parts of the body) 
is intended here. 


gega—Indra पुरुहयते यज्ञेषु इति पुरूहत : 

भूरिभागे: — another variant reading of नाकिवृन्देः (celestial 
beings) They are so called because they get a greater 
part of the oblation. 2) by the highly prosperous gods. 


VERSE 2. 


In this verse the acarya brings out the supertiority of 
the Lord over the rest of creation and also His unique attributes. 
The first half of the verse tells there is none superior or 
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| to the Lord. The Vedas, .upanisads and the Smrtis 
| all speak of the supremacy of the Lord. The Gita says: 
| न त्वत्समो5रुत्यश्यधिकः कुतोऽन्म : etc. (XI-43). The acarya’s own 
| words in Dvadasa stotra (IV-7) are: परमोऽपि रमेशितुरस्य समो न 
हि कंश्विदभून्न भविष्यति च | शि बा 


रसो यो5ष्टम:-- “There are only six rasas. namely: 
| 9g, अम्ल, At, SHU, fam and FIA. The : seventh rasa. is; 
non-existent. As such the question of the eighth'rasa ‘does not; 
larise. But the Lord is said to be the eighth rasa because 
| He is superior to all; "While it ‘is. impossible 10 ‘think of 
j the. seventh -rasa even, the question of ‘any’ one coming near 
| the Lord who forms::the-eighth rasa does not arise at all 
| Io the Chandogya: upanisad'(ch I-Kh. 1) the तांत is spoken' 
of as the highest rasa. ^w एष रसानां रसतमः परमः ` पराध्योंऽष्टमो as 
| उद्गीथ l 
The latter half of the verse brings out the सर्वलोकसंहारकत्व l 
lof the Lord which .once again points out His supremacy. i 
| Even Caturmukha Brahma, Siva (ईश), Indra (q) and all other. 
lgods are not exempt from destruction at the time of प्रलय 
{The acarya has employed in these two verses certain significant 
lwords suggestive of the distinctive features of the Lord. प्रतत 
jconveys गुणपूर्णीत्व१16 निर्दोषत्व whilst 'भावितानाकिबृन्दे, denotes how ^ 
ithe Lord is meditated upon by Brahma and hosts of other- gods 
।पुरुहतवेरि denotes सर्वानिष्टपरिहारकत्व 7 
यद्रोषोत्कर etc, refer to the समैसँहोरकत्व of the Lord. 
।लक्ष्मीकान्त denotes His लक्ष्मीपतित्व and लक्ष्म्याकषत्व. Lp etry 
These two verses composed by the acãrya after the 
Composition of Vayustuti by Trivikrama Pandita-are read-both 
lat the beginning and the end of the parayana of "Vayustuti; ^ 
For the citcumstances leading 10 the composition ‘of these “ 
two prefatory verses, read the Foreword Ei 


वायुस्त॒ति: 


VERSE 1. 


The text proper begins with this verse. In this great. 
work Trivikrama Pandita describes and glorifies the three 
avatars of Vayu—Hanimian, Bhima and Madhva. At first the 
poet describes the glory of the particles of dust of the holy 
feet of Sri Madhva. 


निष्टातिगुण and गुरुतम These two words convey. the stead- 

fast and constant devotion of the acárya to Lord Sri: Visnu ` 
and also his pre-eminence as a preceptor. He is called: 
ब्रैक्ोक्याचाय - since he is the preceptor of the gods such as 
Rudra,. Sega and also of the human beings living in भूलोक, 
The three worlds are सत्पलोक, भूलोक and पाताललोक, The 
title of आचाये is fully applicable to him as he not only knows 
the correct meaning of the Sastras and follows the Sastraic 
injunctions strictly but also enables his disciples to do like- 
wise. An acarya is defined as 

आचिनोति हि शास्त्रार्थान्‌ आचारं माहयत्यपि | 

स्वयमाचरते Weg स आचार्य प्रचक्षते | 
arat यत्र. प्रणेत्री . etc.,—Sarada or Bharati is the. consort of arg. 
She is. known as गुरुपत्नी since she is the पत्नी. of वायु who. is 
the गुरु of Rudra and all other gods. She is the inspirer of: 
the language of the gods, of all speech and mind. 


VERSE 2. 


The glory of the particles of. dust . of the acarya's holy.: 
feet is continued here also.. The poet says that the..gods are :; 
quick and eager to serve the feet of the acarya. While falling... 
on the feet the edges of the crowns of the gods rub against the... 
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holy footwear as a result of which the golden particles of 
dust mingle with and redden all the quarters 


कोलाहल =a loud noise जव>> 8002 वेगो रयो Sal वाजः 
प्राज्ञात्मा =Paramãtman प्रकर्षण जानातीति 
प्राज्ञः । प्राज्ञश्चासौ आत्मा च प्राज्ञात्मा- 


प्राग्रय्‌ = excellent 


mini } पिञ्जर =reddish. yellow. 


VERSE 3. 


In this verse the poet says. that he is not able to praise the 
glory of the feet of the acarya 


आधि, =mental worry. ` पुंस्याधिर्मानसी व्यथा (अमरकोष) 
ब्याधि = bodily disease like leprosy, fistula, etc. 
उपाधि —cause such as nescience (अविद्या), egotism (अस्मिता) 


भन्चतमस्‌ — This is one of the eternal hells, the other being तामिश्रा 
(Tamisra). The hells are seven in number of which five are 
temporary. They are: Raurava, mahàraurava, Vahni, Vaitarani,. 
Kumbhipaka, Tamisra and andhatâmisra. The muktiyogya 
jivas enjoy bliss in Vaikuntha whereas the tamoyogya jivas are 
thrown into hell. The Visnu purâna also gives a brief account 
of the. various hells (chap. VI-Second Amsa). The Gita refers 
to these. in XIV-18 and XVI:20. & B. Sutras III-1-16. 


VERSE 4. 


In this verse the poet declares his inability to praise the 
glory of Sri Vayu. 


कलिमल-अज्ञान, विपरीतज्ञान and सशय form the body of kali. Ajnâna 
consists in being ignorant of the real nature of a thing. 
Viparitajnàna consists in possessing knowledge. that is contrary 
to the nature of things. SamSaya is. the state of being; doubtful 
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of these two kinds of knowledge. अस्मिन्‌ जने ज्ञानमा —It is 


only the मुक्तियोग्य jivas who possess the right knowledge of 
the majesty and greatness of Lord Sri Hari. But in this 
Kali age they are also affected by the defects of Kali. Here 
जने refers to the मुक्तियोग्य jivas. In his Mahabharata Tatparya 
Nirnaya (X-37-40) the acarya refers to the prayer of the gods 
to Lord Sri Hari for the welfare of the मुक्तियोग्य jivas. 
Accordingly. Sri Vàyu was directed by the Lord to incarnate 
as Madhva. 


वन्द्य'***** नायकाचि:-- Śri Vayu is worthy of being praised by 
the gods mentioned here as he is free from all defects. चन्द्र 
seduced his preceptor’s wife; सूर्य as कर्ण befriended the Kauravas 
and hated the Pandavas; Rudra as दुर्वास and Asvatthâma 
befriended the haters of Lord Sri Visnu; शेष as वलतम 
quarrelled with Sri Krsna over the issue of स्पमन्तकर्माण; TES 


and other gods sometimes emitertained the thought of their 
independence. But these defects were always absent in the 


three avatars of वायु. 


मध्वाख्य मन्त्रसिद्धं—Sri Vayu is well known as मध्व in the 
Vedic mantras such as the Balitthã sükta. In the Rg Veda we 
come across the name of मघ in eleven Rks while in another 
fourteen rks the 4589 of Vayu and the three अवतार rúpas are 
described. 


पारमेप्ट्यं पदं-the post of Brahma. 
्रह्मत्व~the rulership of सत्यलोक, 
Pramàna: वायुर्हि ब्रह्म तामेति तस्माद. ब्रह्मैव स स्मृतः। पवमानः प्रजापति; | 


VERSE 5, 


In this verse the poet prays to Sri Vayu for the bestowal 
of good and right knowledge, 
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qieeestsssgi — From the Balittha sūkta we 
understand that Sri Vayu incarnated as Hanümàn, Bhima 
and Madhva. But the first two have emanated directly 
from the मूळरुप. Bhima did not merge into his W9€U after his 
mission was over. He desired to subdue the asuras of the 
Kali age by means of debates. He took his next avatar as 
Madhva. Therefore Sri Madhva exhibited his intellectual 
strength as well as physical prowess from time to time. In 
Madhya Vijaya (X-49) Narayana Pandita, the biographer of 
the acarya and son of Trivikrama Pandita mentions how 
the àcáryà dug the earth and showed the mace used by him 
as Bhima to his disciples in Kuruksetra. Narayana Pandita 
mentions the point also in his Anumadhva Vijaya (Verse 21). 
He also gives an account of the superhuman powers of the 
ácárya in M.V. (XVI). 

argãa—The Bhagavata (VI-18) describes how Diti's child 
was cut into 49 pieces by Indra. They did not die as she 
had observed पुसवन व्रत for a year. They came to be called 
Maruts. Sri Vayu also is known as मरत as he, like Diti’s 
children, cannot be killed. cf. मारुतस्यावतारं (Verse 4) 
Srg&—armlet. केयूरमद्गद तुल्ये (Amarakosa) 
WPIUS—upper part of the arm. 


| यतिवरमहितो--1) .worshipped by the best of ascetics such as 
| a) शुक, सनक b) विष्णुतीर्थ, agak 2) worshipped as the 
. best by the ascetics. 


| VERSE 6 


In this verse the poet compares Sri Madhva to the 


| milky ocean as he dispels the three kinds of suffering and 


prays for the destruction of all evil to him. 


ससारोत्ताप--the (three kinds of) heat of wordly life is 
referred to here. The three kinds of suffering are आध्यात्मिक 
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(bodily) miseries like the diseases caused by phlegm etc,, 
inside the body, आधिदंविक misery caused by Fate and 


आधिभौतिक miseries caused by animals or fellow human beings 


प्रोद्यटविद्या......... ताश: The acarya is a repository of 
all Vedic knowledge which is perfect and faultless. Its bright- 
ness is as widespread as that of the rows of jewels found 
in the milky ocean. Here the points of comparison to be 
noted are: the acarya is compared to the milky ocean, 
his perfect learning to the defectless jewels, his knowledge 
to. the rays of jewels and the jnanins to the shining shore 
of the ocean. 


अधिवास: सन्निधानम्‌ उचिततराः-अत्यन्तयोग्याः 
सरल: -- उदारः । श्रेष्टः दक्षिणे सरलोदारौ (अमर) 
VERSE 7. 


In this verse the poet prays for constant and firm 
devotion in Sri Hari and Sri Vayu. 

बन्धपारनब्छेत्रे—The cycle of birth and death is compared 
to a strong rope which can be cut asunder only by Sri 
Hari as per the pramana: बन्धको भवपाशेन भवपाशाञ्च मोचकः 
Sri Vayu can cut it only by the order of Sri Hari 
pramana: विष्णुर्हि दाता मोक्षस्य वायुश्च तदनुज्ञया | 


मविष्यद्विधात्र--$ri Vayu is Brahma-designate. Being pleased 
with the service of Sri Hanümàn Lord Sri Rama conferred 
on him the rulership of सत्यलोक (cf. verse 21). 


दु--भारतीदेवि is the consort of Sri Vayu. She is so called on 
account of her brilliant lustre and rich knowledge, devotion etc. 


सन्तापभाजi-—the poet prays to the Lord to give him 
(and all other मुलियोग्य jivas) release from the six kinds of 
pain which are sorrow, delusion, old age, death, thirst ang 
hunger. (शोकमोहौ जरामृत्यू क्षुर्तपपासे षडूमेय:) 
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भगवतः—of the lord Sri Hari who possesses the six 
qualities of ऐश्वर्य, वीय, कीर्ति, सम्पद्‌, ज्ञान and वैराग्य. 


एकां भक्ति-- chief and loving devotion arising from a 
correct knowledge of the greatness, supremacy and glory of 
Sri Hari. The acarya has quoted the following pramana 
in M. B. Tatparya Nirnaya: I-85. 

महात्मज्ञानपूवस्तु सुदृढ़: सवतो$चिक: | 
स्नेहो भक्तिरिति प्रोक्तस्तया मुक्तिनेचान्यथा ॥ 


VERSE 8. 


In this verse the poet says that the sportive movement 
of the eyebrow of éri Vayu is such that it can create, 
preserve and destroy the world of gods, of human beings 
and of sky. He also hopes that it will delude the minds 


of the mayavadins. 


साम्रोष्ण******भक्नमपि--The three worlds referred to here 

are भूलोक, भुवर्लोक and सुवर्लाक Each has its own glory. The 
भूळोक was ruled over by such good kings as प्रियत्रत, मान्धात 
and others who were noted for their prosperity. The 
भुवर्लोक consists of the sun, the moon and the lovely stars. 
The सुवर्लोक is the abode of देवेन्द्र and other gods. 

उष्णामीशु: = nm: सूथः ay = cloud 

qum = o quiques: 

-ऋभूणां = देवानां आदित्या क्रभवोऽस्वप्राः (अमर) 

भूभृत्‌ = 1) mountain 2) king 


मायिभिक्षून्‌—ascetics of the mayavida school. According 

to this. school only Brahman is real, the universe is unreal 
and: Paramatman and Jivatman are one. 
(ब्रह्म सत्ये जगन्मिथ्या जीवो ब्रह्मैव नापरः) 
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qWFI—like a cat. The cat drinks milk, etc., stealthily 
without any regard to the master. The mayavadins also 
have robbed Brahman of His glory and attributes. वभ also 
means a fox. In this case the mayavüdins are compared 
to a cunning fox since they employ crafty arguments to 
support the untenable identity of Brahman and jiva. 


आन्तिभेदाभावस:- The mayavadins argue that the five-fold 
difference (पञ्चमेद) so evident to all of us is only illusion 
(भान्ति), The acarya has clearly brought out the reality of this 
difference in his works. The five-fold difference is that 
between 1) jiva and jiva 2) jada and jada 3) jiva and jada 
4) jada and Ifa and 5) jiva and Isa. acc. to Paramaéruti. 


जीवेश्वरमिदा चव जडेम्चरमिदा तथा | 
जीवमेदोमिथश्चिव जडजीवभिदा तथा । 
मिथश्च जडभेदो ऽयं प्रपञ्चो भेदपञ्चकः | 


Visnutattvavinirnaya I Pariccheda—340, 


अवभास: Knowledge (of difference) arising from such 
scriptural statements as यञ्चिकेत सत्यमित्तन मोधम्‌ (R.V. 10-55-6) 


VERSE 9 


In this verse the poet says that Sri Madhva, the third 
avatar of Sri Vayu, is worshipped by the gods and the 
best of men as a result of which they attain Vaikuntha 
where they are served by the attendants of Lord Sri Hari 
in accordance with gradation. 


वैकुण्ठ-—विष्णुलोक so called because Sri Hari incarnated 
at the request of रमा as the son of विकुण्ठा, wife of शुभ. The 
Bhagavata (II-9 ch) describes वैकुण्ठ and says that there is 
gradation there among the liberated souls and that the 
liberated women are free from such defects as passion, 
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hatred, etc., and that they possess aprakrtic bodies which 
retain their charm, beauty and health for ever. | 


VERSE 10 
The description of "agus and the happiness of the 
liberated souls are continued in this verse. 
इन्दुः = चन्द्रः अहिमगुः = सूये 
अहीन्द्र = शेष (lord of the serpents) 
देवेन्द्र = पुरन्दर who is the lord of qa and other gods* 
मुकुन्द = श्रीहरि so called because He gives मोक्ष, 
आमोदान्‌ = fragrant smells. आमोदो गन्ध agd]: (faxa). 


VERSE 11 

After having described the state of happiness of the 
gods and liberated souls worshipping Sri Madhva, the poet 
describes graphically the state of suffering experienced by 
the haters in this verse. For an account of the various 
kinds of hell reference may be made to Bhagavata (V—24 ch. 
Vijayadhvajeeya text), The Bhagavata makes it clear that 
those who do not hear the stories of Sri Hari and thereby 
lose devotion and other good qualities go to the dark hell 
from where there is no return. (III-31 ch. Vijayadhvajeeya text.) 


The souls are grouped into three kinds—gods, men and 
asuras. The gods and the best of human beings are 
मुक्तियोग्य5. The human beings occupying the middle position 
are सृतियोग्य5 while the lower class are तमोयोग्प७. Reference 
may be made to the acirya’s M. B. Tatparya Nirnaya 
(I-86-88). 

"reU = of the stones (urdd— Stone) 
गरिम्णा = by the heaviness गुरुत्वेन 
ग्लपयति = torments ग्लानिं प्रापयति 


पङ्कि = muddy, miry. 
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The hatred of Sri Hari is of nine kinds:— possession 
of the knowledge of 1) the identity of Paramàtman and 
Jivatman 2) attributelessness of the Lord 3) imperfection of 
His attributes 4) equal status of Brahma, Visnu and Maheé- 
vara 5) Superiority of Siva over Sri Hari 6) difference 
among the form, quality and deeds of Sri Hari 7) consi- 
deration of Bhagavan Vedavyasa as a mere sage and of 
Prthu as a direct avatàr of Sri Hari 8) hatred of the devotees 
of Sri Hari and 9) denial or abuse of the praménas. The. 
"Bhagavad Gita also speaks of the three kinds of Soul— 
Sattvic, Ràjasic and Tamasic (XVII-2). 


VERSE 12 


In this verse the poet says that those human beings 
who are indifferent to the teachings of the acárya in spite 
of their birth in his country and near his place are subject 
to repeated births and deaths. This is the kind of suffering 
experienced by such Rijasic souls. 


पारवेभूमि = proximate place. It also means birth in a 
वैष्णव family and association with the Lord's devotees. 


पश्चकष्टि--1) In andhatamas which is more tormenting than the 
five temporary hells. 


2) Which has the five kinds of suffering to which 
the tamasic souls are subject (described in the next verse). 


छेशनिर्मोकः = दुःखत्यागः 
अस्तप्रायानन्दं = happiness which is greatly 


effaced 
VERSE 13 


In this verse we have another graphic description of 
the sufferings of the tamasic souls in andhatamas. The five 
kinds of sufferings referred to in the previous verse are 
described here. They are: 
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1. the haters of Lord Sri Hari become emaciated in 
this dark eternal hell for want of food. 

2. their eyes are torn open and deformed by the cruel 
demons with their sharp nails and teeth. 

3. In this hell there are pitch-dark wells which are 
full of filthy matter. 

4. 'The birds living there wound the bodies of these 
souls with their sharp beaks. 


5. In addition to these, stones are hurled at these 
souls by the attendants of the Lord. 


वज्रकल्पाः = 1) Similar to बज्रायुध in sharpness. कुर razor 
2) Similar to diamond in hardness. 
TBAT! = leeches (रक्तपाः) शक्ति = Spear 
उपजिहते = approach to suck blood. According to 
Vedatma yati 
समीप गत्वा विध्यन्ति | 


The destiny awaiting these souls is described ig Bhàgavata ; 
III-33 ch-19-20-21 and 11-31 ch-33. 


VERSE 14 


In this verse the poet makes a special prayer for the 
bestowal of pure, constant and sincere devotion. 
ऊर्जितां —increasing Waal 
निर्व्याजं = Sincere, bereft of pretexts. अडाम्बिकाम्‌ 
सद्गुणा: =माहात्म्य ज्ञानादयः 


Jayateertha in his Nyaya Sudha (जिज्ञासाधिकरण) gives 
a lofty and glorious definition of this kind of भक्ति, Here 
is Dr. B. N. K. Sharma's fine translation of that great defini- 
tion: *Bhakti is thus, the steady and continuous flow 
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of deep attachment to god, impregnable by any amount of 
impediments and transcending the love of our own selves, 
our kith and kin, cherished belongings etc., and fortified by 
a firm conviction of the transcendent majesty and greatness 
of god as the abode of all perfections and free from all 
blemish and by an unshakable conviction of the complete 
metaphysical dependence of everything else upon Him" (The 
philosophy of Sri Madhvacarya P. 287) 


VERSE 15 


In this verse the poet says that we must worship 
‘Sri Hari, Laksmi and other gods in accordance with grada- 
tion. Lord Sri Visnu is supreme because He possesses in- 
finite, auspicious attributes. The Lord himself refers to this 
in the Bhàgavata (VI-4-48), 


विरिञ्चि = Brahma RETI = Garuda 
म्वसन = Mukhyaprâna अनन्त = Sega 
e = Siva इन्द्र = Devendra. 


Pramana: 
तस्मात्‌ पूज्याश्च arara ध्येयाश्र परितो हरे; । 
तारतम्यं ततो ज्ञेयं सर्वोच्चत्व हरेस्तथा इति n 


VERSE 16 


In this verse the poet explains the reward given to 
the sattvic souls and the punishment meted out to the 
Rajasic and tâmasic souls. 


'तत्वक्षा :— the tattvajnas are those who regard Sri Visnu 
as Supreme, free from defects, replete with infinite auspicious 
attributes and the निमित्तकारण of the world. They are 


मुक्तियोग्य5 
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AAJA = those whose knowledge is partly correct and 
partly incorrect. Hence they are not free from संशय and विपर्यय. 
They are नित्यसंसारिन्‌ऽ 


अन्यथाशान्‌ ~ those who uphold the identity of Para- 
matman and Jivàtman, who regard the शास्त्र and शास्त्रकार 
as false and who look upon Brahman as निर्विशेष, devoid of 
all attributes.. 
श्रुतिशतमितिहासादि — the acarya quotes from Skanda 
Purana in his bhasyas: 
अज्ञानां ज्ञानदो विष्णु: ज्ञानिनां मोक्षदश्च स: । 
आनन्ददश्च मुक्तानां स एबेको जनादन: ॥ 
In the Rg Veda we have the hymn beginning with "uà AT 
TAT etc., 
The Mahabharata says: 
घमैशचाथेरच कामरच मोक्षश्चिव यशो ध्रवम्‌। 


त्वदायत्तमिदं सर्व सवलोकस्य भारत | 
Vedatma yati also quotes the following प्रमाण: 

सृष्टिरक्षादतिज्ञान नित्यज्ञानबन्धनान्‌। 

मोक्ष च विष्णुतस्त्वेव ज्ञात्वा मुक्तिनेचान्यथा ॥ 


VERSE 17 
The description of the great and glorious exploits of 
Sri Hantiman, the first avatar of Vayu begins with this 
verse. 
हनूमान्‌ — Sri Hanuman is so called because he possesess 
perfect knowledge. He is also known as मति in the Balittha 
Sukta. Pramana: 
हनुशब्दो ज्ञानवाची हनुमान्‌ मतिशब्दितः | 
रामस्यस्वृतरुपस्य वाचस्तेनानयन्त हि ॥ 
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महितमहापौरुष :-- The valorous deeds of Sri Hantman 
are well known. Some of his outstanding deeds ° are, 
1) He crossed the ocean easily to reach the city of Lanka 
which was at a distance of a hundred yojanas 2) He flew 
at a stretch even without resting on Mt Mainaka 3) He 
defeated the goddess “FI guarding the city 4) He killed 
demons like अक्षकुमार and destroyed one-third of the army 


5) He burnt the city of Lanka by his tail which was set fire 
to by the foes. 


स्नेह — भक्तिः देहभाजां = प्राणिनां अहित = अनिष्टं 
अंह : = दुरितम्‌ (Sin) अहोदुरितदुष्कृतम्‌ (अमर) 
मोह : = Ignorance. (अज्ञानम्‌) 


सह = Endurance 


= e 
Strength | सहो बल सहा am: 


अद्यापि रामे भक्ति स्पृहयति Sri Haniman is even today 
worshipping and singing the glory of Lord Sri Rama in 
Kimpurusa. In Bhãgavata (V-I9ch-1 to 8 Verses) Bhagavan Veda 
Vyasa has given us the gist of Sri Hanimin’s praise. 


VERSE 18 


The description of Sri Hanüman's glorious exploits is 
continued. The poet describes Sri Hanúman's heroic deed of 
bringing the Gandhamadana mountain containing precious 
herbs of medical value though it was at a distance of 50,000 
Yojanas in the twinkling of an eye. सञ्जीवनादि ~= the four 
herbs are: 1) मृतसञ्जीवनी the breeze of which revives a dead 
person 2) सन्धानकरणी the breeze of which unites the broken 
ribs of the body 3) विशल्यकरिणी by the breeze of which the 
splinters of weapons lodged inside the body come out and 
4) सवर्णकरणी the breeze of which heals up all wounds and 
restores the skin's original colour. 
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योजनं — a measure of distance equal to four krogas or 
eight or nine miles. 


VERSE 19 


In this verse the poet tells how Sri Haniman threw 
back the huge Gandhamadhana mountain to its original 
place effortlessly and indifferently. It seemed as if the 
mountain had not been uprooted at all. 

शकल = piece (of stone) 

व्यम्चबुद्या = with a mind attentive elsewhere and 
indifferent to the present act. .अनवहितबुद्वत्या or अन्यासक्तबुद्ठया 

उपळलव: = piece of stone पाषाणशकल : 

जाळं = heap चक्रे जाळं च जालकं (vióva) 


सरलेष = connection: 
VERSE 20 


In this verse the poet brings out the extraordinary power 
of Sri Hanüman's fist. 
कनकसद्वमे = golden armour सुवर्णसुकवचः 
हाटकाढ़ि : = Golden Mt Meru. सुवर्णगिरिर्मेरु: 
अष्टापदकटक = सुवर्णवलयं golden bracelet 
SITUET: = spread व्याप्ता: 
काष्टाः = directions दिशस्तु ककुभः काष्टाः (Amara) 
आजौ = in the battle 4a, 


VERSE 21 


In this verse the poet concludes the description of the 
heroic exploits of Sri Hanümàn by mentioning how Sri Hani- 
‘man obtained the blessing of Lord Sri Rama who conferred on 
him the post of Brahma and Sahabhoga. 

7 
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दुहिण. = Brahma दरुहिणशच तुवक्त्र: प्रजापति:.. 
हर = Rudra. 


VERSE 22 


In verses 22 to 28 the poet describes the heroic deeds of 
Sri Bhima, the second avatar of Sri Vayu 


असूनां = प्राणानां विधृतिः = maintenance धारणम्‌ 
नर्मणा = अनायासेन effortlessly. fair = अघीनेन अघीनो fem आयत्तः 
PHOT च = कायव्यापारेण वचसा मनसा, (Amara) 


The destruction of the demon Baka who was an object 
of terror to the people was one of the heroic deeds of Bhima 
One day it was the. turn. of Bhima's landlord to. offer the 
demon a cartload of dishes, two bulls and the cartman. In 
the absence of the cartman one of the family had to be 
offered. The wife, daughter and son came forward - (0 die 
But Bhima's mother consoled them saying that her son, an 
embodiment of prowess, would slay the demon. Accordingly, 
Bhima destroyed the demon and later his wicked brother 
kirmira. 


VERSE 23 


In this verse Bhima's encounter with the formidable 
Jarasandha and his victory are described. 


विजरवर = the best of the gods free from old age. 
अत्ययत्त= without much effort. भनतिप्रयत्ने यथा भवति तथा. 
जरासन्धः-—Son of King Brhadratha. He was born with ‘a 
body split into two parts. Jara, a demoness, who picked up 


the cast-away baby joined the two. parts together. Hence he 
came to be called Jarasandha.. (Visnu purána Ch 19-IV 81158 ) 


fadga. (Variant reading) = crushing 
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VERSE 24 


In this verse the poet brings out the dexterity exhibited 
by Bhima in his battles with the foes.. 
AST = leonine roar ASI तु सिंहनादः स्यात्‌ (Amara) 
अक्षीणाहहास = ever-increasing loud laughter. It may be 
read as क्षीणाहहास in which case it means the decreasing loud 
laughter of the foes. 


अक्षौहिणी--४ large army consisting of 21870 chariots, 21870. 
elephants, 65610 horses and 109350 infantry. 


Duryodhana's army consisted of 11 aksauhinis. Arjuna 
destroyed five of them while Bhima destroyed the remaining six 


स्वयमयमिंह = here इह refers to the (subject of) battle. 
VERSE 25 


In this verse the poet prays for the removal of the 
beginningless nescience and the acquisition of good spiritual 
knowledge. 


सुविद्या =अध्यात्मविद्या Spiritual knowledge. 
०. वाग्देवी=-भारती who is the spouse (दयिता) of Sri Vayu. Sr 
Vayuis known as भरत as he is the maintainer of the lives of 
all jivas. भारती is also famous (विदिता) as द्रौपदी, She is the 
daughter of &U& and during पुत्रकामे sacrifice she emerged 


from the अग्निकुण्ड along with a male child who was named 
Dristadyumna. She is also known as कृष्णा as she is dark 


in colour. 


रुद्रपत्न्यादरुद्रिक्ता--थारती is superior to Wael, spouse of 
शिव, श्यामला, spouse of यम; सौपर्णी, wife of Ws; वारुणी, 
spouse of शेष; शची, spouse of इन्द्र and उषा, spouse of the 
Asvins. 
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VERSE 26 


In this verse the poet substantiates the truth that Sri 
Krisna and Sri Vedavyasa are not different and. Sri Vayu 
took his incarnation as Bhima to serve Sri Krisna. While 
the former.is known as. यादवकृष्ण, the latter is known as 
वासिऽ्टकृष्ण Sri Madhva has quoted the relevant pramâna 
from the Brhmanda purâna in M. B. Tatparya  Nirnaya 
(chapter II). Sri Vedavyãsa is also known as कृष्णद्वैपायन 
because he was of dark complexion and was born on an 
island. no 


निर्भदाम्याँ ~ There is no difference whatsoever between 


कृष्ण and वेदव्यास, But sometimes the two are spoken of as 
being different with the help of विशेष which is मेदप्रतिनिचि 
(where actual and absolute difference could not be recog- 
nized to exist) In the अनुव्याख्यान the acàrya defines it as 
follows :— 


भेदहीने त्वपर्यायशब्दान्तरनियामकः i 
विशेषो नाम कथितः सोऽस्ति वस्तुष्वशेषतः ॥ 1-1-2 


It denotes the विशेष शक्ति whereby the Lord manifests 
Himself in various forms. Jayatirtha writes in Nyaya Sudhãe 


मेदहीनेप्यनुपचरितभेद व्यवहारनिमित्तम्‌ i 


VERSE 27 


In this verse the poet says that Bhima’s act of being 
unable to lift the tail of Sri Hanümàn was meant only to 
delude the wicked and please the virtuous. 


क्रीडामात्रे-- These two acts—Bhima’s inabilty to lift the 
tail of Sri Hanümàn and Sri Hanúmãn frightening Bhima by 
assuming a big size—are only playful meant to delude the 
wicked. 
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श्रोमदानन्द did — To his. third. avatar Sri Vayu: is known 
as Srimad Ananda tirtha because as Sri Madhva he composed. 
Sastras giving delight to the devotees filled with devotion, 
their wealth. Also because his Sastras give unhappiness 
(अनन्द) to the wicked persons filled with the pride of wealth, 
power etc. (श्रीमद) 
VERSE 28 
Im this verse the poet concludes his description of the 
greatness of Bhima by mentioning how he killed crores of 


Wicked demons and also- others who deviated from the Vedic 
path and propagated false doctrines. 


"d 1) one who gives Sri Hari (our protector) 2) one 
who shows Sri Hari 3) one who gives shelter to the devotees 
4) one who confers मोक्ष at the command of Sri Hari. As 


Hanümàn Sri Vayu protected सुग्रीव and as Bhima he protected 
अजुन. अटीक: = approached to strike प्रहतुमगच्छ : सत्वरत्वात्‌ = 
quickly, in good speed. 
VERSE 29 

As a prelude to the avatar of Sri Vayu as Sri Madhya 


the poet refers in this verse to the rebirth of Manimãn (killed 
earlier by Bhima) as Samkara, the exponent of Advaitha. 


अक्रमात्‌ = Simultaneously युगपत्‌ 

निष्क्रियाथ = in order to take revenge स्ववेरनिरासार्थ 
कष्टशास्त्र = अद्वैत । शोकदायि शास्त्र 

दुस्तर्काः = avedic arguments वेदविरुद्वाः तर्काः 


VERSE 30 


In this verse the poet explains the nature of Advaitha 
and how it was accepted or rejected by people and how Sri 
Madhva's advent checked the further growth of this Sastra. 
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पाषण्डबाद :—The Veda is called पा as it protects the vir- 
tuous who follow what is good and abjure what is bad accor- 
ding to it. 


पालनाच त्रयीधर्म; पाशब्देननिगद्यते । 
षण्डयन्ति तु ते यस्मात्‌ पाषण्डास्तेन कीर्तिताः ॥ 


The Paganda vadis are those who speak and act against 
the vedic rules. 


अहं ब्रह्म इति पाषण्डवाद : — The poet explains the nature of 
this Pasanda vada which consists in saying that there is no 
difference between Jivatman and Paramatman though a 
number of éruti and smriti statements clearly emphasise the 
difference between the two. Some of these are :— 


सत्य आत्मा सत्यो जीवः सत्य भिदा सत्यं मिंदा सत्यं मिदा । आत्मा fü 
परमस्वतन्त्रोऽधिगुणो जीवोऽल्पशक्तिरस्वतन्त्रोऽवर:। such Sriti state- 
ments as योसावसौपुरुषः सोऽहमस्मि, अहं ब्रह्मास्मि, एक्रमेवा द्वितीयं, नेह 
नानास्ति किञ्चन etc., are misinterpreted by the Pasandavadins to 
suit their doctrine. 


इद वित्थ — The Pasandavadins say that the world is false 
(मिथ्या) without paying any regard to the Sruti statement 
सत्यं च जगदी द्रुशम्‌ 

कतिपयकुनरे :— by some wicked (low) minded persons. 

तमोयोग्यजनैः or कुत्सितजनैः 

दुषप्रेक्षा- bad knowledge दुष्प्रज्ञा 

SITQq:— accepted अङ्गीकृतः 

विसृष्ट-- rejected त्यक्तः दक्षाणि = able समर्थानि 


प्रसरः... Spreading प्रसारः 
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The last two lines of the verse contain a fine idea, . The 
acarya is compared. to a wild fire, and the Pramânas. quoted 
by him to flames of fire. The fallacious arguments 
put forward .by the mãyãvâdins are compared .to poisonous 
trees. Just as the wild fire burns the entire grove of 
poisonous .trees: so also, the suitable pramãnas quoted by the 
acarya set at nought the plausible and specious arguments of 
the mayavadins, 


VERSE 31 


In this verse the poet says that on hearing the voice : of 
the acarya expounding the Sastras, the mayavadins ran 
away like a:jackal running away on hearing the voice of a 
lion. It is interesting to note that Narayana Pandita, (son of 
Trivikrama Pandita) the biographer of the acarya, has 
expressed a similar sentiment in Madhya Vijaya .(XII-1) and 
Antmadhva Vijaya (verse 23) 


मायिगोमायव : — the mayavadins are compared to. foxes 
because their arguments are crafty, misleading and dangerous 


गोमायुमृगघूतैकः (Amara) 
भाक्रोशन्त:-- calling to one another for help. 
विवशः — in other's control. परवरः 


वाशन्त:-- shouting शांतशौर्याः = नष्ट शौयगुणाः 


VERSE 32 


In this verse the poet recalls how Sri Vayu in all the 
three avatars‘ (of Hantman, Bhima and Madhva) remained 
unaffected in spite of troubles caused by Ravana, Duryodhana, 
- the Gandavátas and others. 


अपघृर्ण--- mercilessly. 
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It is well known that when his tail was set on fire at the 
command of Ravana. $ri Hanümàn was not only unhurt by 
it but also destroyed the whole city, When Bhima was 
thrown into a deep pool with his body tied and serpents were 
let loose on him, nothing happened to him. Madhva, a young 
boy at that time, crushed to death Maniman who came to 
bite him in the form of a serpent. Even the wrestlers (Ganda- 
vatas) could not break his neck. These are only a few of 
the examples. 


सवेज्ञः********* प्रगल्भः ~ Sri Vayu possessed perfect know- 
ledge in all the three avatars. Sri Hanümin showed his 
perfect knowledge of the unexcelled qualities of Sri Râma 
even though he had not met or seen him earlier; Bhima emp- 
loyed missiles the use of which he had not learnt from Drona 
earlier. Madhva explained the meaning of भपाला when he 
was just a young boy. 


स्वच्छन्दमृत्युः death at one’s will स्वेच्छामृतिः छन्द= इच्छा 


faurar= Sri Visnu who has His abode in the three 
worlds of अनन्तासन, रवेतद्वीप and वैकुण्ठ 
VERSE 33 
| In this verse the poet expresses his ardent desire to see 
the delightful face of the dcarya (the third avatar of EUM) 
His face is दइष्टदायक and अनिष्टनिवारक. 

The poet describes the beautiful face of the acarya. The 
face is lighted by a gentle smile the lustre of which illumines 
words as sweet as honey. The words are tender and they 
dispel such undesirable things as are opposed to happiness, 
namely, अज्ञान, संशय, विपरीत ज्ञान etc., They are superior to 
nectar in so far as they bring मोक्ष. For, even the gods who 
drink nectar are not free from birth and death. The face 


is aptly compared to the orb of the moon which has just risen 
and is in the centre of the sky. 


T 
VERSE 34 


In-this verse the Poet begs the acárya to enable him ak 
to listen ‘to his marvellous discourses 


सच्छाख-— according to Sri Madhva the Sastra includes the 
entire gamut of the vedas, Moola Ramayana, Mahabharata, 
the puranas and pancaratra. He also quotes a pramana from 
Skanda purana. क 


RITZ? सामाथर्वाणो भारतं पन्चरात्रकं | 
मूळरामायणे चेव शास्तरमित्यभिधीयतें। (BS. Bhasya 1-1-3) 


The. bhasyas of the acgrya are closely based on the valid 
scriptures and backed by suitable pramanas.-- They .are indeed 
marvellous and such that they uproot the unhappiness found 
in the disciples (and listeners). They are free from all defects 
such as repetition, contradiction, understatement, overstate- 
ment and misinterpretation. They are couched in simple, eleg. 
ant language but at the same time they are pregnant with 
deep significance. They are so simple that they can be unders- 
tood by dull persons and so difficult that even pandits cannot 
comprehend them fully. (M.V. IX-8-12) 


रोचयन्तीं=आनन्दयन्तीं उच्चयः = समूहः 


चित्रां = विविधश्रृतिस्मृतीतिहासपुराणाद्युपन्यासेनाऽश्वर्यरुपां व्याख्यां व्याख्यानम्‌ 
(3. य.) 


प्राचीनाचीण-- the disciples of the ücürya possess pure and 
steadfast minds on account of their observance ~ of right 
conduct and performance of righteous deeds: in their. past 
lives. 


प्राचीने = पाळू, पूर्वजन्मसु, 


si " saata = maaa goaa. 
8 
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चोद्यचुनचून्‌ — his disciples follow the discourses with atten- 
tioá and respect and as such they ask pertinent questions. 
One is reminded of Badarayana's disciples like Sumantu ‘and 
Paila and Madhva's disciples like Padmanabha Tirtha and 
others. 


किंचित्‌ श्रावप-- let us hear and understand your discourses 
according to our capability. यावद ग्रहणयोग्य तावद्‌ 


VERSE 35 


In this verse the poet says that the glory of the acarya 
is sung even in the assemblies of gods. 

सुचरित =शोभनचरित्र The acarya belongs to the Rjugana class 
and as such his conduct is always pure and ideal. 

उपक्लप्ने = made of (studded with). निर्मिते 

सञ्चिषण = seated in a befitting manner. समासीनम 

विद्या: = तत्वविद्या: मूर्तिमत्यः = सशरीरा: सत्यः 

द्योक्ध्वः तट Nymphs. स्वगस्त्रिय: 

ar x 
गन्धव; = देवगायनेः 


VERSE 36 


In this verse the poet says that Lord Sri Hari incarnated 
as Bhagavan  Vedavyasa to protect and enlighten the 
मुक्तियोग्य jivas at the request of Sri Vayu and other gods. 


सानुक्रो ऐ; = out of pity अनुक्रोशन-कृपा 
ऊर्मि wave. 
mS = turbid कलुषिते 


सत्यक्ट्यां महषें:-- Parasara, a great jnânin, was the son of 
sage शक्ति and grandson of वसिष्ट, At the request of the sage 
Sri Hari was born as his son Vedavyasa. Once while Carrying 


१ 


“Bo 
sage Parüéara in her boat सट्यवती was loved by the sagé 
Who, of course, knew everything by intuition. They were: láter 
married. At the touch of her body a child who later on was 
known as वेदव्यास came out. He was of dark complexion 
(कृष्ण) and born on an island (द्वीप) 
Hence he is also known as कृष्ण द्वेपा यन 
न्मात्रमूर्तिः ( सन्‌ ) = केवल ज्ञानदेहः सन्‌ 


Pramana : 


सद्देह: सुखगन्धश्च ज्ञानमा: सत्यपराक्रमः | 
ज्ञानज्ञान: सुखसुखः स विष्णुः परमाक्षरः ॥ 
This pramàna makes it clear that the Lord's body is 
frec from such defects as birth, death, etc.. It is of pure and 


happy fragrance. It shines in the form of light. It is pure 
knowledge, pure bliss and eternal. 


जातु=कदाचतित्‌ Never. व्यक्त: = आविभूत: 
प्राकृत: = material प्रकृतिसम्बन्धी, 


VERSE 37 


In this verse the poet after offering obeisance to Bhagavan 
Vedavyàsa says that he came down to the earth to give the 
correct meaning of the vedas which had been misinterpreted 
by the wicked and ignorant. 


“अस्तव्यस्त = haphazardly ; misinterpreted ` 

अन्यथा प्रतिपादित 

व्यासामिधान : — Sri Hari bearing the name of Asa 
श्रीवेदव्यासनामक: 


अधमै = by the unrighteous or ignorant persons. 


अज्ञैः 
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संद्योविद्योपलब्ध्यै — for the acquisition of knowledge. 
without: delay. अविलम्बेन ह्ञानप्राप्त्यथ 


 Si€— one not having a preceptor for Himself 


अविद्यमानगुर्‌ 


The misinterpreters of the vedas are compared to the 
blind while the vedas are compared to the precious. pearls 
and stones. Just as the blind string together the precious 
jewels, etc., Without any regard to their quality, so also 
the mayavadins interpreted the vedas without any. regard to 
the supremacy of Lord Sri Visnu and the place of other 
gods and goddesses according to gradation. 


VERSE 38 


Sri Vayu’s ‘incarnation as Madhva was undertaken 
the (twenty one) 


with the express purpose of refuting all 
wrong doctrines expressed by the various भाष्यकार& including 
Sarhkara and of propagating the correct interpretation of 
the vedas and Brahma sutras. Sri .Vàyu was .commanded 
by the Lord to incarnate as Madhva. When Madhva met 
the Lord at Badarikasrama and expressed his desire to serve 
Him there, the Lord commanded him to go back and 
propagate the right message for the good of the मुक्तियोग्य 
souls. Reference may be made to Madhya Vijaya (VIII-46) 


अल्लिष्टकर्मा = easy or faultless work. अनवद्यव्यापार: 


असुकरं = incapable of being done by persons of imperfect 
knowledge. असवैक्ष : कपु मशक्यम्‌ 


VERSE 39 

In this verse the poet deals briefly with the parentage 
of Madhva, his visit to Badari and .his works like the M. B. 
Tatparya Nirnaya and the upanisad bhbásyas. 


S. 
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विशुद 8H — the place was sanctified by Sri . Para&uráma 


and also by becoming the abode of the hosts of bráhmin 
class (द्विजगणनिलय) An 


रौण्पपीठामिधाने--- Udupi known as रीप्यपीठ Ramabhoja, a 
king, built a silver rampart all around the foot of the 
temple 0 Lord Candré$vara for a distance of three miles 
The rampart under the earth serves as a seat for the god 
Saint Vadiraja describes the glory of this place in his 


तीथैप्रबन्ध (पश्‍चिम) 

` -.. त्रिभुवनविशदे क्षेत्रेस- छा. Vayu incarnated as Madhva in 
Pajakaksetra about eight miles to the east. of Udupi. Sri 
Parasurâma established here four tirthas in four directions 
and stayed there on a hill. Sri Durgã came to stay there 


in order to serve Sri Parasurâma. Saint Vadiraja describes 
this place beautifully in his तीथेप्रबन्ध (पश्चिम) 


` मध्यगेहारव्यगेहे-- in the Madhyageha family or in (the 
womb of) the wife of Madhyageha Bhatta. 

ga fà aað प्राप्य — according to Sri Visvapati Tirtha who 
has also commented on वायुस्तुति the acarya visited ‘Badari 
even. before becoming an ascetic at the age of seven. The 
Madhva Vijaya records that the Acarya visited Badari twice 
after becoming a monk. This is quoted in श्रीवेंकटेश महात्म्य 


कृष्ण = वेदव्यासे Vedavyãsa 

भाष्याण= upanisad bhasyas 

व्यतनुत = composed अकुरुत | 

भारताथप्रकाशँ Sriman M. B. Tatparya Nirnaya 


VERSE 40 
‘With: profuse devotion the poet offers his obeisance to 
Sri Vàyu again and again. 
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सुपू्णप्रमतिं- one having perfect, faultless, superior know- 
ledge: Sri Vayu in his avatar of Madhva is known as पूणम्रक्ष 
नियत = necessarily अवश्य 
गीमदानन्दतीर्थ... The word मध्व consists of मधु + 3. While Ww 
denotes bliss, 7 denotes तीरथ or शास्त्र Hence the third avatar 


of Sri Vayuis also known as जानन्दतीर्थ (composer of bliss- 
giving Sastra). आसेक : = ablution अभिषेक :. 


मन्दाकिनी = River Ganges. It is socalled because it runs 
slowly. It is also called सत्सरित्‌ because it removes the sins of 
he devotees and hence the best of all rivers. 
‘VERSE 41 
. In. the concluding verse of this great work Sri Trivi- 
krama mentions the name of his revered father and says 
that one obtains knowledge, devotion and bliss by reading 
this hymn. From this verse we understand that  Trivik- 
rama was the son of Subramanya Pandita. The Madhva 
Vijaya gives some information about him (canto XIII) For 
fuller understanding read the introduction. 
सुभूरी = greatly. अत्यर्थ 
हरेवी युदेवस्य चास्य= of Sri Hari and Sri Vayu in main 
qraralatu — with the devout desire of worshipping the feet 
श्रीमचरणपूजेच्छया 
ब्रेजन्ति - obtain प्रयान्ति 
मङ्गलम्‌ 
नमस्ते प्राणेश प्रणतविभवा यावनिमगा 
नमः स्वामिन्‌ रामप्रियंतम हनूमन्‌ गुरुगुण | 
नमस्तुभ्यं भीम प्रबलतम कृष्णेष्टभगव- 
` _ ज्मः भी मन्मध्व प्रदिश qro नो जय जय p (मध्वविजय XVI-57) 


PHALASRUTI 


(This phalasruti is based on Saint Vadiraja's Madhva 
Mantra Ratnakara so kindly supplied to me by Pandit Sr 


M. Rama Rao) 
aag: 
VERSE No. 
1. Acquisition of Haribhakti and moksa, 
2; —do— 
वायुस्तुतिः 

1, Efficiency in expression and the acquisition of 
all things desired. 

2. acquisition of knowledge. 

3. eradication of mental agony and bodily diseases. 

4. efficiency in the repeated utternaces of mantras. 

5. acquisition of valour. 

6. gaining friendship. 

7. release from bondage. 

8. removal of insanity. 

9. Having the ladies under our thumb. 

10. acquisition of progeny. 

11. domination over enemies. 

12. acquisition of devotion to Sri Hari and removal 
of miseries. 

13. removal of penury. . 

14. power to attract people and have them under 
our thumb. 

15. devotion to Sri Hari. 


16. 


attainment of salvation. 


17. 
18. 
19. 


20. 
21. 


22. 
23. 
24. 
25. 
26. 
27. 
28. 


29. 
30. 
a. 


32. 
33. 
34. 


35. 
36. 
37. 
38. 
39. 
40. 
41. 
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attainment of valour. 
efficacy of. medicine. - 
attainment of permanent fruits and the regain- 


ing- of postion .lost 


Victory in. the battle. 

termination of the separation of one's péople 
and renewal of their protection. 
removal of obstacles. 

success in preparation for war. 
service under the king. 
proficiency in speech or. oratory. 
doing service to the preceptor. 
attainment of wisdom. 

removal of calumny or false charge or slanderous 
report. 


power to attract people and have them under 
our thumb 


victory over opponents, philosophical or other- 
Wise 


expulsion of the foes by incantation or magic 
spell 

prevention of (remedy for) premature death 
attainment of beauty and charm 


reunion with one's family; proficiency in all 
arts 


attainment of great. affluence. 

detachment and good sons 

ability to get or redeem lost or invisible things 
release from captivity 
acquisition of progeny 
attainment of all desires 


removal of troubles caused” by. malefic planets, 
kings, thieves, tigers, etc. 


छोकानुक्रमणिकों 


SLOKANUKRAMANIKA 


1. sagi: 
VERSE NO. 
q 
पान्लस्मान्‌ पुरुहृतवेरि बल्बन्मातङ्ग — 1 
ल 
लक्ष्मीकान्त समन्ततोऽपि विकर्यम्‌ — 9 
2 वायुस्तुतिः 
aA Er 
अस्तव्यत समस्तश्वतिगतमधमे us 37 
अस्मिन्नमस्मदू गुरुणां हरिचरणरध्यान .... 12 
अस्याविप्कतुकामं HAST T A 
At 
आक्रोशन्तो निराशा भयभरविवशाः t 3] 
आनन्दान्मन्दमन्दा ददति हि मरुतः 2 10 
आज्ञामन्येरधा्यी शिरसि परिसरत्‌ in 38 
उ 
उत्कण्ठाकुण्ठकोलाहलूजबविदिता त 3 
उत्तप्तात्युत्कटत्विट प्रकटकटकटध्वान — UU 1l 
उद्द्वियुत्पचण्डां निचरुचिनिकर ae 5 


उद्येन्मन्द्स्मितश्रीमूदुमधुमधुराळाप " 88 


PAGE NO 


29“ 


25 


30 


Ra: पश्चारसलीरं शतमतुलमते ` 
क्षुक्षामान्‌ रुक्षरक्षोरदखरनखर 


वेलाक्षीणाट्टहासं तव रणमरिहन्नुद्रदोद्दामबाहो .... 


ग 
गच्छन्‌ सौगन्धिकाथ पथि स हनुमतः 


a 
जन्ने fita fim वहुळबळचक 


जन्माधिव्याध्युपाधि प्रतिहतिविरहप्रापकाणां .... 


त 
तत्तज्ञान्मुक्तिमाजः सुखयसि हि शुरो ` 
TTA FAUT AHA: 
्िष्बष्येवावतारेष्बरिमिरपशणं 

द्‌ 
ष्ट्वा दुष्टाधिपोरः स्फुटितकनक 
qued! ugs मां द्रुतमनिलवलादू 
देव्यादेशप्रणीति द्रुहिणहरवरीवध्य 
देहादु्कामितानामधिफ्तैः 

q 
agai विजरवर 

q 
पीठे रत्नोपक्लप्ते रुचिररुचिमणि 
प्राकूपश्वाशत्सहलेब्यवहितममित 
प्राचीनाचीणपुण्योचयचतुरतराचारत 


VERSE NO. 


28 


35 


18 | 
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PAGE NO. 


16 
12 
20 


19 


28 
HUE 1 5 < 
27 
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q 

adt; कोटीरटीकः कुटिलकटडुमतीन्‌ 
o क 

मरवा कषत्रे Rug द्विजगणनिल्ये 

म 
मातर्मे मातरिश्वन्‌ पितुरतुलगुरो 
मूधेन्येषो5ज्ञलिमे दुढतरमिह ते 

q 
याभ्यां झुश्रषुरासीः FWP AAA 
ASH भावं भजन्ते सुरमुखसुजनाराधित 

q 
बन्दे d त्वा सुपूर्णप्रमतिमनुदिना5सेवितं 
बन्देऽह त हनूमानिति मंहितमहापौरुषो 
विष्णोरत्युत्तमत्वादखिठगुणगणे: 

a 
श्रीमद्विष्णप्रिनिष्टातिगुणगुरुतम 

q 
संसारोत्ताप नित्योपशमद 
सानुक्रोशैरजल॑ जनिमृतिनिरयाद्यरमि 
साओष्णामीशुशुअप्रभम भय 
सुत्रझण्याख्यसूरेः ga इति 


VERSE NO. 


23 


39 


86 


4l 


PAGE NO. 


28 — 


81 


12 


29 


32 


VERSE WRONG “CORRECT 


7 मूधेन्येषोञज्ञलिमे aisa 

11 s BERIAIN ..कंटकटध्वानसघडतोचदू 
21 E जमकरोद्रामनामा सहभुजमकरोद्रामनामा 
23 निर्मभन्नत्यायत्न iit 

2 gama भाविन........ RENDA 

87: „-भक्तितस्प्वत्रसादात्‌ ... भेक्तितस्तत्पसादाचे्‌ 
38 आज्ञा येरघायो 'आज्चामन्यैरधाया 
41 सुभृश...  „ सुसर. 
Page 36 TE M | - BRISA 
cine bh यस्तुः तमाचाये 
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The Vayu Stuti of Trivikrama Panditacarya holds a 
most honoured and hallowed place in Madhva Sampradaya. 
It is a paean of 4I verses in sragdhara metre glorifying 
the three avatars of Sri Vayu - Hanuman, Bhima and Madhva. 
As Pandit Sri M. Râma Rao points out in his Foreword,. 
“Sri Vayu’s superiority: over all other gods is established 
in five of the ten upanishats and Balitthà Sükta, etc, sing 
his glories.” 


` 


Trivikrama Pandita, the author of this powerful work, 
, Was a native of Kàvu, a.formidable champion of advaita 
and a court-poet of the ruler of Kumbla. His historic 
debate with Sri Madhva, his defeat at his hands . and his 
conversion to Dvaita are lucidly described in Madhva 
Vijaya. The Purascarana of Vàyu Stuti yields all “secular 
“and spiritual benefits according to Vyasaraja and Vadiraja. 
The. powerful efficacy of this work was felt by Jagannatha- 
dasa, Adavi Acarya, Kürma Tirtha and others. The present 
edition of this work contains the original text with English 
translation, transliteration and short explanatory notes on 
each verse containing additional information. - T 
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